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QUR’ANIC DOUBLETS: A STUDY OF VERBATIM
REPEATED PASSAGES IN THE QUR’AN

Hiva Mousavi® and Hakan Coruh™

Abstract: This article examines verbatim repeated passages
(“doublets”) in the Qur’an and identifies their similarities. The topic of
verbatim repetition in the Qur’an has not been explored in any
significant manner in classical Islamic or modern Western scholarship.
Therefore, this research takes up this issue by gathering all instances of
Qur’anic doublets, then classifying them according to their chapter and
verse as well as their period (Meccan, Medinan, or both). Furthermore,
any similar immediate Qur’anic context that is shared by the repetitions
of such doublets is provided textually. Subsequently, the period of these
doublets is mathematically analysed. Finally, two case studies are
presented that analyse the similar immediate Qur’anic context of four
doublets: two in relation to the narrative of Adam and Iblis; and two in
respect of the story of Moses and Pharaoh. Consequently, this
research’s central argument is that most doublets contain repetitions are
regarding two main aspects: being from the same period; and sharing a
similar immediate Qur’anic context. The chief implication that stems
from this is that doublets can function as powerful tools in the study of
Qur’anic chronology.

Keywords: Qur’an, Islamic studies, doublet, verbatim repetition,
tikrar

INTRODUCTION

In respect of the topic of Qur’anic repetition, the Qur’an makes reference to this in Q39:23
(sirah Zumar) stating: “God has sent down the most beautiful saying, a scripture whose parts
resemble each other (mutashabih), oft-repeated (mathani).”' Additionally, the term mathant is
mentioned in Q15:87 (sirah Hijr), in relation to Qur’anic repetition: “And We have indeed
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Cecilia Palombo, “Formulae and Repetition in the Medinan Qur’an: The Story of the Golden Calf between
Meccan and Medinan Suras,” in Unlocking the Medinan Qur’an, ed. Nicolai Sinai (Brill, 2022), 120;
Alireza Nobari and Seyyed Samaneh Mirmoradi, “Critical Analysis of the Article ‘Quranic Doublets,”” Bi-
Quarterly Scientific of the Qur’an and Orientalists 17, no. 32 (2022): 131, https://doi.org/10.22034/qkh.
2022.7175.
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given thee the seven oft-repeated [mathani], and the Mighty Quran.”? In the field of classical
Qur’anic sciences, the concept of repetition in the Qur’an was explored under the titles
mutashabih (resembling) and mathant (oft-repeated).> Nonetheless, neither in this field nor in
the field of modern Qur’anic studies (especially in the English language) has the issue of
verbatim repeated passages (“doublets”) in the Qur’an been studied in any meaningful way.
This is why the current study undertakes this issue and explores it by gathering all Qur’anic
doublets, classifying them, then investigating the extent to which similarities exist between
them. This research argues that the majority of Qur’anic doublets are similar in two principal
aspects: first, containing repetitions that are from the same period (being Meccan or Medinan,
and not both); and second, comprising repetitions that share similar immediate Qur’anic
contexts.

Even though this study primarily concerns literature in English, initially a brief historical
overview of classical Islamic scholarship (originally written in Arabic) regarding Qur’anic
repetition will be presented. The first works written on mutashabihat (resembling verses) were
treatises solely concerned with aiding the memorisation of the Qur’an, such as Mutashabih al-
Qur’an by al-Kisa’1 (d. 804 CE).* Then Muslim scholars began writing on mutashabihat in
texts dealing with the Qur’an’s nazm (composition), one example being Ta 'wil mushkil al-
Qur’an authored by Ibn Qutaybah (d. 889 CE).> Succeeding these treatises were works written
on the 7 jaz (inimitability) of the Qur’an by scholars such as al-Khattabi (d. 998 CE), Abu Bakr
al-Baqillani (d. 1013 CE) and ‘Abd al-Qahir al-Jurjani (d. 1078 CE).® These works sought to
explain and justify other features of the Qur’an (e.g. nazm and i jaz) through repetition, and
depended on hand-picked examples.” In the 11" century CE, Muslim scholars began writing
texts solely concerned with mutashabihat, a prime example being Durrat al-tanzil wa ghurrat
al-ta’wil by al-Khatib al-Iskafi (d. 1030 CE).! Nevertheless, looking at the cases of
mutashabihat in Durrat al-tanzil, it is clear that al-Iskafl’s work primarily concerns repetitions

Seyyed Hossein Nasr et al., eds., The Study Quran: A New Translation with Notes and Commentary
(HarperOne, 2015), Qur’an 15:87. Note: the term in brackets is not part of the original translation and was
added for clarification.

Dalia Abo Haggar, “Repetition: A Key to Qur’anic Style, Structure and Meaning” (PhD diss., University
of Pennsylvania, 2010), ProQuest (3447474), 8; Palombo, “Formulae and Repetition,” 122.

Haggar, “A Key to Qur’anic Style,” 8-9; Islam Dayeh, “Al-Hawamim: Intertextuality and Coherence in
Meccan Surahs,” in The Qur’an in Context: Historical and Literary Investigations into the Qur’anic
Milieu, ed. Angelika Neuwirth et al. (Brill, 2010), 470; Joseph Witztum, “Variant Traditions, Relative
Chronology, and the Study of Intra-Quranic Parallels,” in Islamic Cultures, Islamic Contexts: Essays in
Honor of Professor Patricia Crone, ed. Asad Q. Ahmed et al. (Brill, 2015), 8.

Haggar, “A Key to Qur’anic Style,” 9-10; Faraan Alamgir Sayed, “Repetition in Qur’anic Qasas: With
Reference to Thematic and Literary Coherence in the Story of Moses,” Journal of Islamic and Muslim
Studies 2, no. 2 (2017): 57, https://doi.org/10.2979/jims.2.2.03.

Haggar, “A Key to Qur’anic Style,” 10; Sayed, “Repetition in Qur’anic Qasas,” 55.

7 Haggar, “A Key to Qur’anic Style,” 19; Nobari and Mirmoradi, “Critical Analysis,” 132.

8 Haggar, “A Key to Qur’anic Style,” 12—13; Palombo, “Formulae and Repetition,” 122—23; Zahra Akhavan
Sarraf, “Qur’anic Doublets and the Hypothesis of the Later Redaction of the Canonical Qur’an: A
Presentation and Criticism of Gabriel Reynolds’ Hypothesis,” Journal of Contemporary Islamic Studies 5,
no. 2 (2023): 225, https://doi.org./10.22059/jcis.2023.339707.1267; Nobari and Mirmoradi, “Critical
Analysis,” 133.
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that use similar (but not identical) language and he covers short passages (a few words long)
as well as long ones.’

Later on, Qur’anic scholars such as Badr al-Din al-Zarkashi (d. 1392 CE) and Jalal al-Din
al-Suyiiti (d. 1505 CE) incorporated the aforementioned discussions on the topic of
mutashabihat as sections within their encyclopaedic works on Qur’anic sciences (such as al-
Zarkashi’s al-Burhan fi ‘Uliim al-Qur’an, and al-Suyiti’s al-Itgan fi ‘Ulim al-Qur’an).'’
Nonetheless, these works were more interested in the slight differences present in repetitions,'!

rather than being concerned with word-for-word repeated passages such as the current study.'?

Finally, another group of scholars who analysed Qur’anic repetition in the classical period
were the mufassirs (Qur’anic exegetes).!® In commentaries, such as Jami ‘ al-bayan ‘an ta 'wil
al-Qur’an by Ibn Jarir al-Tabar1 (d. 923 CE), al-Kashshaf ‘an ghawamid al-tanzil wa ‘uyin al-
aqawil fi wujith al-ta’wil by al-Zamakhshari (d. 1144 CE) and Mafatih al-ghayb by Fakhr al-
Din al-Razi (d. 1210), the terms mutashabih and mathani were explained in reference to the
ayahs (verses), sirahs (chapters) and stories of the Qur’an.'* Nonetheless, these exegetes
principally focused on explicating the differences (not similarities) that exist within repetitions,
since these often require jurisprudential explanation.'> Moreover, they only discussed cherry-
picked cases of repetition to demonstrate that the Qur’an is not repetitive.'® Additionally,
similar to the mutashabihat scholars, the mufassirs do not note repeated passages within the
same siirah.'’

As previously mentioned, there is little literature in the English language regarding the issue
of Qur’anic doublets. However, there are several works on similar issues that are nevertheless
unrelated to this study, which can be divided into three groups. The first group of works is
those concerned with formulaic repetition in the Qur’an.'® These works are not relevant to the

9 Haggar, “A Key to Qur’anic Style,” 14—17.

Haggar, “A Key to Qur’anic Style,” 12—13; Dayeh, “Al-Hawamim,” 470; Sayed, “Repetition in Qur’anic

Qasas,” 55; Syed Mahmudul Hasan and Fakar Uddin, “Orientalist Studies on Methodology of Repetition

in the Holy Qur’an: A Critical Study,” Journal of Ma ‘alim al-Quran wa al-Sunnah 16, no. 2 (2020): 3,

https://doi.org/10.33102/jmqs.v16i2.239; Witztum, “Variant Traditions,” 8; Akhavan Sarraf, “Qur’anic

Doublets,” 225.

T Witztum, “Variant Traditions,” 8.

12 Nobari and Mirmoradi, “Critical Analysis,” 122.

Haggar, “A Key to Qur’anic Style,” 18; Palombo, “Formulae and Repetition,” 122-23.

Haggar, “A Key to Qur’anic Style,” 18-20; Lilih Laelani and Edi Komarudin, “An Analysis of Repetition

Style in the Qur’an According to Al-Tabari's Commentary,” Hanifiya: Jurnal Studi Agama-Agama 6, no. 2

(2023): 117, https://doi.org/10.15575/hanifiya.v6i2.17795.

Palombo, “Formulae and Repetition,” 123.

16 Haggar, “A Key to Qur’anic Style,” 19-20.

17 Ibid., 20.

18 Richard C. Martin, “Understanding the Qur’an in Text and Context,” History of Religions 4, no. 4 (1982),
https://doi.org/10.1086/462906; Johanne Louise Christiansen, “God Loves not the Wrongdoers (zalimiin):
Formulaic Repetition as a Rhetorical Strategy in the Qur’an,” Journal of Qur anic Studies 22, no. 1 (2020),
https://doi.org/10.3366/jqs.2020.0413; Palombo, “Formulae and Repetition,” 120—-63; Andrew G.
Bannister, An Oral-Formulaic Study of the Qur’an (Lexington Books, 2014); Dayeh, “Al-Hawamim,”
461-98.
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study at hand since formulas are only a few (usually 3-5) roots or words in length,'” whereas
this study deals with extended passages (12 words or more). The second group is works
regarding the general concept of Qur’anic repetition, which are not pertinent to the present
research as they cover this issue broadly and do not focus on any type of repetition (such as
doublets).?’ The final group consists of studies that focus on specific forms of Qur’anic
repetition (such as in Qur’anic narratives or single-word repetitions),?! yet these repetition
forms are not germane to the study of doublets (which are verbatim repeated long passages).
Notwithstanding, Gabriel S. Reynolds has written two articles on the subject of Qur’anic
doublets,?* which is also the topic of this research. Hence, these two articles are the most
relevant studies to the research at hand from what currently exists in the literature.

In one of these articles, Reynolds argues that the intratextuality found in Q61 (sirah Saff)
and Q66 (siirah Tahrim) as well as other siirahs such as Q3 (sirah Al ‘Imran) and Q9 (siirah
Tawbah), especially evidenced by their doublets, indicates a scribal procedure was responsible
for the creation of the Qur’an.? In this article, Reynolds defines “doublets” as “entire verses

9924 <

that are found verbatim (or almost verbatim), two or more verses that are essentially

identical,”® “long sequences repeated verbatim, or almost verbatim, in the Qur’anic text,”?
and “repetitions, or near repetitions, of one or more complete verses.”?’ These definitions are
close to the one being employed in the present study; however, there are minor differences.
First, this study defines doublets as being verbatim repetitions and does not consider “almost
verbatim” or “near repetitions” to be doublets. Second, this study does not require repetitions
to necessarily be at least an “entire verse” in length, instead focusing solely on word count (12

words or more). Another factor that distinguishes this work from Reynolds’ article is that he is

19 Bannister, An Oral-Formulaic Study, 199; Christiansen, “God Loves not the Wrongdoers,” 96; Gabriel S.
Reynolds, “Intratextuality, Doublets, and Orality in the Qur’an, with Attention to Suras 61 and 66,” in
Unlocking the Medinan Qur’an, ed. Nicolai Sinai (Brill, 2022), 517.

Laelani and Komarudin, “An Analysis of Repetition Style,” 115-32; Salwa El-Awa, “Repetition in the

Qur’an: A Relevance Based Explanation of the Phenomenon,” Islamic Studies 42, no. 4 (2003),

http://www.jstor.org/stable/20837305; Muhammad Mubarak Habib Mohamed, “The ‘Mathanian’

Character of the Qur’an: An Approach for a Scientific Exegesis,” Revelation and Science 7, no. 2 (2017),

https://doi.org/10.31436/revival.v7i2.206; Muhammad Sani Abdullahi Jos, “The Concept of Repetition in

the Glorious Qur’an as Wisdom and Showing the Truthfulness of the Qur’an: The Perception of

Badiuzzaman Said Nursi,” EAS Journal of Humanities and Cultural Studies 1, no. 5 (2019), https://doi.org/

10.36349/easjhcs.2019.v01105.005; Haggar, “A Key to Qur’anic Style.”

Witztum, “Variant Traditions”; Sayed, “Repetition in Qur’anic Qasas”; Mohammad Ismail Labib Balakhi

and Muhammad Naeem Jalily, “Quranic Stories: Objectives, Characteristics and Wisdom of their

Repetition,” Peshawar Islamicus 14, no. 1 (2023), https://doi.org/10.5281/zenodo.8242680; Roghayeh

Farsi, “Discourse Strategies and Narrative Repetition in the Qur’an: A Special Reference to al-Shu ‘ara’,”

llahiyat Studies 12, no. 1 (2021), https://doi.org/10.12730/13091719.2021.121.218; Nurul Mukminah

Zainan Nazri et al., “Repetition of al-Ma’ and Ma’ in Quranic Context: Meanings and Intents,” Jurnal al-

Turath 2, no. 2 (2017).

22 Reynolds, “Intratextuality, Doublets, and Orality”’; Gabriel S. Reynolds, “The Qur’anic Doublets: A
Preliminary Inquiry,” Journal of the International Qur’anic Studies Association 5, no. 1 (2020),
https://doi.org/10.5913/jigsa.5.2020.a001.

23 Reynolds, “Intratextuality, Doublets, and Orality,” 515, 524, 529, 536-37.

20

21

24 Ibid., 515.
% Ibid., 517.
%6 Ibid., 530.
2 Ibid., 537.
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primarily only concerned with Q61 and Q66 (giving considerable attention to Q3 and Q9 as
well).2® Whereas this research surveys the whole Qur’anic corpus for doublets and focuses on
the 44 siarahs in which doublets are found, which is a much broader scope than that found in
Reynolds’ article.

In his other article, Reynolds is primarily concerned with proposing and examining Qur’anic
doublets, but also demonstrating that their temporal distribution (of mostly being from a
Meccan or Medinan sizrah, and not both) implies that the final Qur’anic text was sourced from
two independent corpuses (one Meccan and the other Medinan).?’ In that article, Reynolds
states, to arrive at his catalogue of 29 doublets, he sought two matching Qur’anic passages with
a minimum word count of nine words or lemmas, permitting a difference of one word, variance
in case, or change in the sequence of two words in the passages.*’ He also points out that that
he purposefully eliminated “strophic repetitions™ from his list, such as those present in Q54
(sirah Qamar) and Q55 (sirah Rahman).>! Once again, this definition of doublets is similar to
the one used in the current study, yet there are slight differences. First, Reynolds gives some
allowances, which entail that his doublets are not necessarily identical (with only 14 out of his
29 doublets being verbatim),’? whereas in the research at hand all doublets are verbatim.
Second, he sets his minimum word count for doublets at nine, while this work puts its minimum
at 12 words. Third, he excludes strophic repetitions from his catalogue of doublets, yet this
study does not. It should also be pointed out that Reynolds merely provides the text of 12
doublets (from the total of 29), whereas the present study provides the text for all its doublets.*?
Finally, as shown in other studies, even according to his definition of doublets, Reynolds’ list
should be much longer.* For instance, if strophic repetitions (Doublets 39-42 and 52) were
excluded from the present research to render a stricter definition than Reynolds’ in every
respect, the number of doublets obtained would still be 49, a much higher number than
Reynolds’ 29. This demonstrates that Reynolds has not exhaustively searched the entire Qur’an
to uncover all doublets that agree with his stated definition, because if he had done so, he would
have arrived at a much higher number.

The theoretical framework of this study falls within the field of Qur’anic sciences known as
Tikrar al-Qur’an (Repetition of the Qur’an), which examines the repetition of letters, words,
phrases, sentences, verses, passages and narratives within the Qur’an.®® This theoretical
framework is established on the notion that there are two main aspects in which Qur’anic
doublets are similar to each other. The first aspect is based on Reynolds’ finding that, in respect

B Ibid., 519-21, 523-24, 527-29, 536-37.

2 Reynolds, “The Qur’anic Doublets,” 5, 38-39.

30 Ibid., 11-12.

31 Ibid., 11.

32 Ibid., 13.

3 Ibid., 15-19.

3% Akhavan Sarraf, “Qur’anic Doublets and the Hypothesis of the Later Redaction,” 223; Zahra
Rezazadehasgari and Samaneh Mirmoradi, “Application Analysis of the Historical-Critical Method of
Source Criticism in the Quran, with Emphasis on the Two-Source Hypothesis,” A Research Journal on
Qur’anic Knowledge 16, no. 60 (2025): 190-91, https://doi.org/10.22054/rjqk.2025.82834.3037.

3 Hasan and Uddin, “Orientalist Studies on Methodology of Repetition,” 3—4.
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of the majority of Qur’anic doublets, both repetitions are from the same period: either Meccan
or Medinan, and not both.>® The second aspect is that, with regard to the majority of Qur’anic
doublets, both repetitions share a similar immediate Qur’anic context.

The significance of this research in the field of Qur’anic studies is in opening the way for
research in the sub-field of Qur’anic doublets, which has been largely neglected and overlooked
until now.?” This study is also significant as it contributes newly discovered data and findings
to the field of Qur’anic studies, which can be used in future research projects and academic
works. Therefore, this research studies Qur’anic doublets in respect of the similarities they
share. The first similarity that will be examined is in terms of each doublet’s repetitions coming
from the same period of Meccan or Medinan. The second similarity that will be analysed is
regarding each doublet’s repetitions sharing an adjacent Qur’anic context; two case studies will
be provided. Consequently, this study argues that the majority of doublets are from the same
period of Meccan or Medinan, and not both. It also argues that a majority of doublets share a
similar immediate context.

METHODOLOGY

This study is based on a mixed research methodology, using quantitative and qualitative
research methods. Initially, the text of the Qur’anic doublets (with their accompanying word

count) was collected from a Qur’anic text file using a Python script.®

This Python script used
the definition discussed below to find doublets in the Qur’an. The input for the Python script
was an Arabic Qur’anic text file (“quran-uthman.txt™) according to the Hafs ‘an ‘Asim reading

tradition retrieved from the website tanzil.net.>’

In this study, “doublet” is defined as a passage of 12 words or more that is repeated verbatim
(meaning word-for-word, letter-for-letter and diacritic-for-diacritic equivalence) at least twice
(but possibly more) in the Qur’an. Throughout this study, an orthographic definition of “word”
has been used, where it denotes a text segment distinguished by a blank space before and after.
This orthographic definition is the most objectively discernible and least open to debate, since
the spaces prior to and following a text segment can clearly indicate its identity as a word. The
reason for delineating a doublet as “12 words or more” is first to limit this research to passages
that are extended in length, and not formulaic expressions or short phrases. The second reason
is to limit the number of Qur’anic doublets that are investigated due to the word limit that is
placed on this work. Furthermore, the grounds for only considering verbatim repetitions as
doublets is to keep this study as objective as possible, and to avoid subjective definitions of
doublets that would be subject to criticism.*°

36 Reynolds, “The Qur’anic Doublets,” 5, 30, 32, 38; Reynolds, “Intratextuality, Doublets, and Orality,” 524,
529-30, 533.

37 Reynolds, “The Qur’anic Doublets,” 20, 24-25.

3 The Python script is provided at https://github.com/hiva-mousavi/quranic_doublets.

3 “Download Quran Text,” Tanzil, last modified February 2021, https:/tanzil.net/download/.

40 For instance, see the critique of Reynolds’ definition of doublets in Akhavan Sarraf, “Qur’anic Doublets
and the Hypothesis of the Later Redaction,” 221.
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Once the Python script provided a list of Qur’anic doublets, then each doublet was classified
quantitatively according to its sirah and ayah number using another Qur’anic text sourced

from tanzil.net (“quran-uthmani-aya.txt”).*!

This was done because the Python script used a
Qur’anic text (“quran-uthman.txt”) that did not possess such references. The Arabic text and
English translation of the doublets, along with their textual classification, have been provided
in the appendix. In respect of the Qur’anic text, the Hafs ‘an ‘Asim reading tradition of the
Qur’an has been used throughout this study for the sake of consistency and due to its universal
acceptance.*’ Additionally, The Study Quran was used for the Qur’an translation for the entire
study,*® again for the sake of consistency, as well as its academic and ecumenical approach,

which provides a rendering “close to the original Arabic.”**

As part of the qualitative research method, each doublet was classified according to its
period (either Meccan sirahs, Medinan sirahs or both). Once each doublet was classified
textually and temporally, then quantitative statistical analysis was conducted. First, it was
calculated how many doublets are Meccan, Medinan or from both periods. Second, it was
figured how many doublets contain repetitions with a similar immediate Qur’anic context.
Finally, statistical and probabilistic analyses were performed on several doublets from each
period to ascertain whether the gathered results were mathematically expected or if they were
signifying a novel finding.

Following the statistical analysis, qualitative textual analysis was performed on the
immediate Qur’anic context of four doublets as case studies: two that recount the narrative of
Adam and Iblis; and two regarding the story of Moses and Pharaoh. This immediate Qur’anic
context was defined as the Qur’anic text immediately adjacent to the doublet, before and/or
after. Such textual analysis involved comparing the surrounding text of each doublet’s
repetitions from linguistic and semantic perspectives to determine whether they share a similar
immediate context. The reason for analysing only four doublets was again due to the word limit
placed on this work. Nevertheless, with regards to any doublet, if the immediate Qur’anic
context of its repetitions is similar, this will be provided in the appendix.

DATE OF THE DOUBLETS

In this section, all doublets will be classified according to their period, which refers to the
stage of Prophet Muhammad’s mission in which a sirah of the Qur’an was revealed. The
criteria of whether a siirah’s period is Meccan or Medinan will be based on the widely accepted

41
4

Tanzil, “Download Quran Text.”

Gabriel S. Reynolds, “Introduction: Qur’anic studies and its controversies,” in The Qur’an in Its Historical
Context, ed. Gabriel S. Reynolds (Routledge, 2008), 2; Nicolai Sinai, The Qur’an: A Historical-Critical
Introduction (Edinburgh University Press, 2017), 32.

4 Nasr et al., The Study Quran.

4 Mobeen Vaid, “Book Review: Seyyed Hossein Nasr (et al): The Study Quran,” Islamic Sciences 13, no. 2
(2015): 105, https://jis.cis-ca.org/book-review-seyyed-hossein-nasr-et-al-the-study-quran.html; Bahar
Davary, “The Study Quran: A New Translation and Commentary,” Horizons 43, no. 2 (2016): 397-98,
400, https://doi.org/10.1017/hor.2016.108; Bruce Fudge, “Study the Quran or The Study Quran?” Journal
of the American Oriental Society 138, no. 3 (2018): 57677, https://doi.org/10.7817/jameroriesoci.138.3.
0575.
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opinion found in al-Suyiiti’s al-Itgan, and agreed by M. A. S. Abdel Haleem, where a sirah
revealed before the hijrah (migration of Prophet Muhmmad from Mecca to Medina) is Meccan,
and one revealed after the hijrah is Medinan.* Using the works of three Muslim scholars —
Abii Bakr al-Bayhaqt’s Dald il al-Nubitwwah,* al-Zarkash1’s al-Burhan fi ‘Uliim al-Qur’an,*’
and Abdel Haleem’s The Qur’an: A New Translation*® — each doublet’s repetition will be
classified as being from a Meccan or Medinan siirah. Accordingly, if both repetitions are from
a Meccan sirah, then the doublet is from the Meccan period; if both repetitions are from a
Medinan siirah, then the doublet is from the Medinan period; and if one repetition is from a
Meccan sirah and another repetition is from a Medinan sirah, then the doublet is from both
periods. This temporal classification will demonstrate that the overwhelming majority of
doublets contain repetitions that are from the same period (Meccan or Medinan, and not both),
therefore evidencing one aspect in which doublets are similar.

Siurahs with Doublets

All repetitions that are present within the 54 doublets occur across 44 sizrahs of the Qur’an’s
114 sarahs. According to al-Bayhaqi, al-Zarkashi and Abdel Haleem, 28 of these 44 sirahs
are from the Meccan period: An ‘am (Q6), A ‘raf (Q7), Yinus (Q10), Hiud (Q11), Hijr (Q15),
Nahl (Q16), Isra’ (Q17), Maryam (Q19), Ta Ha (Q20), Anbiya’ (Q21), Mu 'miniin (Q23),
Furgan (Q25), Shu‘ara’ (Q26), Naml (Q27), Rim (Q30), Lugman (Q31), Sajdah (Q32), Saba’
(Q34), Fatir (Q35), Sad (Q38), Zumar (Q39), Fussilat (Q41), Zukhrif (Q43), Ahgaf (Q46), Tir
(Q52), Qamar (Q54), Qalam (Q68) and Ma ‘arij (Q70).*® Furthermore, according to the three
scholars, 16 of these 44 siirahs are from the Medinan period: Bagarah (Q2), Al ‘Imran (Q3),
Nisa’ (Q4), Ma’idah (Q5), Tawbah (Q9), Ra‘d (Q13), Hajj (Q22), Nir (Q24), Muhammad
(Q47), Fath (Q48), Hadid (Q57), Hashr (Q59), Saff (Q61), Jumu ‘ah (Q62), Taghabun (Q64)
and Bayyinah (Q98).%°

4 Jalal-al-Din al-Suyiiti, Perfect Guide to the Sciences of the Qur’an: Al-Itqan fi ‘Uliim al-Qur’an, vol. 1,
trans. Hamid Algar et al. (Garnet Publishing, 2011), 2; Muhammad Abdel Haleem, trans., The Qur’an: A
New Translation (Oxford University Press, 2005), xvii.

46 Al-Suyiti, Perfect Guide to the Sciences of the Qur’an, 1:4.

47 Ahmad von Denffer, ‘Uliim al-Qur’an: An Introduction to the Sciences of the Qur’an, rev. ed. (Islamic
Foundation, 2011), 65-66.

4 Abdel Haleem, The Qur’an, 4-430.

¥ Al-Suyiti, Perfect Guide to the Sciences of the Qur’an, 1:4; von Denffer, ‘Uliim al-Qur’an, 65; Abdel
Haleem, The Qur’an, 80, 94, 128, 136, 162, 166, 175, 191, 196, 203, 215, 227, 232, 239, 257, 261, 264,
272,277,290, 295, 307, 316, 327, 345, 350, 384, 389.

30 Al-Suyiti, Perfect Guide to the Sciences of the Qur’an, 1:4; von Denffer, ‘Uliim al-Qur’an, 66; Abdel
Haleem, The Qur’an, 4, 34, 50, 67, 116, 153, 209, 220, 331, 334, 359, 365, 370, 372, 376, 430.
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Period of Qur'anic Siirahs

B Meccan surahs with doublets ® Medinan sturahs with doublets ® Stirahs without doublets

Figure 1: Number of sirahs according to period and inclusion of doublets

Statistical Analysis of Period

From the total number of 54 doublets, 35 (or 64.8% of all doublets) contain repetitions only
from Meccan sirahs; therefore, they are termed “Meccan doublets.” The status of being a
Meccan doublet is a similarity that is shared by the majority of doublets (64.8%). These Meccan
doublets, according to their reference number in the appendix, are: 13, 14, 15, 16, 17, 18, 19,
20, 21, 22, 23, 24, 25, 26, 27, 29, 30, 31, 32, 33, 36, 38, 39, 40, 41, 42, 43, 44, 45, 46, 47, 49,
50, 51 and 52. Moreover, 15 out of 54 doublets (or 27.8%) are composed of repetitions only
from Medinan sirahs; hence, they are called “Medinan doublets.” These Medinan doublets, as
per their appendix reference number, are: 1, 2,4, 5,7, 8,9, 10, 11, 12, 28, 35, 37, 53 and 54.
Finally, four doublets from the total number (or 7.4%) comprise repetitions from Meccan and
Medinan sirahs, so they are named “mixed doublets”: 3, 6, 34 and 48. Consequently, 50 out
of 54 doublets (92.6%) contain repetitions from the same period (Meccan or Medinan doublets)
and a mere four doublets (7.4%) are mixed. This demonstrates a clear similarity that the
majority of doublets contain repetitions from the same period. It should also be mentioned that
most doublets (33 from 54, or 61.1%), possess repetitions that share a similar immediate
Qur’anic context (see appendix).
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Period of Qur'anic Doublets
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Figure 2: Period of Qur’anic doublets (Meccan, Medinan or mixed)

Furthermore, it should be noted that this result (of the majority of doublets being from the
same period) is not expected from a purely probabilistic framework. For example, if we bracket
the three doublets (Doublets 35, 39 and 41) that have more than two repetitions (three, four and
five repetitions, respectively), we are left with 51 doublets that have exactly two repetitions. In
respect of these 51 doublets, probabilistically speaking, there are four possible options for the
period of their repetitions: Meccan-Meccan, Medinan-Medinan, Meccan-Medinan and
Medinan-Meccan (with the last two options part of the mixed doublets category). Now, if we
consider the 43 siirahs where the repetitions of these 51 doublets occur, the total word count is
54,072; while the word count of their 28 Meccan sirahs is 30,784 (or 56.9% of the total word
count); and the word count of their 15 Medinan sirahs is 23,288 (or 43.1% of the total).>!
Based on these word counts and their respective percentages, the probability for the period of
a doublet’s repetitions would be: Meccan-Meccan (0.569 x 0.569 = 32.4%), Medinan-Medinan
(0.431 x 0.431 = 18.6%), Meccan-Medinan (0.569 x 0.431 = 24.5%), and Medinan-Meccan
(0.431 x 0.569 = 24.5%). Nevertheless, the actual results are exceptionally disparate. This is
since the actual percentage of Meccan doublets is twice the expected value (64.8%, rather than
32.4%), and the percentage of Medinan doublets is 9.2 percentage points higher than the
expectation (27.8%, instead of 18.6%). Consequently, the percentage of doublets from the same
period (92.6%) is almost double the mathematically anticipated outcome of 51% (0.324 +
0.186). Most surprisingly, the percentage of mixed doublets is drastically (almost seven times)
lower than expected: 7.4%, in comparison to the anticipated 49%. This demonstrates that
findings such as the majority of doublets being Meccan, or the vast majority being from the
same period, are not mathematically anticipated outcomes but manifestations of the inherent
temporal similarities of Qur’anic doublets.

31" The Python script used to calculate these word counts is provided at https://github.com/hiva-mousavi/

quranic_doublets. Note: for this calculation, all basmalahs were removed from the Qur’anic text by the
Python script.
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Period of Doublets' Repetitions
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Figure 3: Period of doublets’ repetitions (same or different period)

Implications

The primary implication that emerges from the findings is the close connection between
Qur’anic doublets and the Qur’an’s chronology. In the sense that 92.6% of doublets containing
repetitions from the same period is not a coincidence, but demonstrates that all extended
verbatim repetitions in the Qur’an are probably from the same period. Therefore, even doublets
that are classified as mixed (Doublets 3, 6, 34 and 48) are most likely from the same period
regardless. This is because even though siirahs are generally classified as Meccan or Medinan,
it is broadly accepted (within classical and modern scholarship) that Meccan sizrahs can include

Medinan verses, and vice versa.>?

For example, in the present study, Doublet 3 is classified as mixed. Nevertheless, its first
repetition (Q2:57-58) is most probably part of a Meccan passage in a larger Medinan siirah
(Q2). Hence, both repetitions would be from the Meccan period. Regarding Doublet 6
(another mixed doublet), its second repetition (Q16:114—15) is likely nested within a Medinan
section of the Meccan Q16,> especially due to its legal character;> therefore, Doublet 6 can
be said to be entirely Medinan. Another instance of a mixed doublet is Doublet 34. Its first
repetition (Q22:8) is probably from the Meccan period,*® leading to the conclusion that it is

2 Al-Suyilti, Perfect Guide to the Sciences of the Qur’an, 1:2; von Denffer, ‘Uliim al-Qur’an, 65; Nicolai
Sinai, “Processes of Literary Growth and Editorial Expansion in Two Medinan Surahs,” in Islam and Its
Past: Jahiliyya, Late Antiquity, and the Qur’an, ed. Carol Bakhos and Michael Cook (Oxford University
Press, 2017), 69.

33 According to Sinai, Q2 contains sections from various periods and the first half of Q2 is likely to be older
than the second half. He also raises the possibility that the first half reuses older Meccan verses. Sinai, 4
Historical-Critical Introduction, 100-1, 130.

5% Theodor Noldeke et al., The History of the Qur’an, ed. and trans. Wolfgang H. Behn (Brill, 2013), 119-20.
Note: Noldeke counts the basmalah as a verse in all sirahs, thus Q16:114—15 would be Q16:115-16 as per
his verse count.

55 Al-Suyiifi relates the views of classical scholars that verses dealing with obligations and duties are from the
Medinan period: Al-Suytti, Perfect Guide to the Sciences of the Qur’an, 1:22-23. Sinai also recognises the
prescription of religious law as a defining characteristic of the Medinan corpus: Sinai, A Historical-Critical
Introduction, 125, 202-3.

3 Sinai, A Historical-Critical Introduction, 128-29; Noldeke, The History of the Qur’an, 173.
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fully Meccan. Finally, in respect of Doublet 48 (also categorised as mixed), it is highly likely
its second repetition (Q57:4) is a Meccan verse within a wider Medinan siirah (Q57),%” thus
both repetitions would be Meccan.

Consequently, doublets can function as indicators that their verbatim repetitions are from
the same period, even if their sizrahs (as a whole) are not from the same period. Such an
indicator can act as an important instrument in the chronological analysis of the Qur’an, since
knowing the period of one of the repetitions of a doublet, can almost guarantee the period of
the other repetition(s).

Immediate Qur'anic Context of Doublets' Repetitions

m Repetitions share a similar context ~ ® Repetitions don't share a similar context

Figure 4: Similar immediate Qur’anic context of doublets’ repetitions

CASE STUDY 1: TWO DOUBLETS REGARDING ADAM AND IBLIS

The first case study is in relation to the similar immediate Qur’anic context of two doublets
(Doublets 30 and 31) regarding separate accounts of the Qur’anic narrative of Adam and Iblis.
This case study involves linguistic and semantic textual analysis of these doublets by
comparing the Qur’anic text adjacent to their repetitions to ascertain whether these repetitions
share a similar immediate context. It is clear that these two doublets are recounting the story of
Adam and Iblis,® which is scattered throughout the Qur’an in seven siirahs: Q2:30-38, Q7:11—
25, Q15:26-44, Q17:61-65, Q18:50, Q20:115-23 and Q38:71-85.% It is of interest that this
story is an example of Qur’anic repetition at the levels of narrative and verse. This is because,
apart from the repetition of the narrative across seven sirahs, there is verbatim repetition of

57
58

This possibility is also mentioned by al-Suyuti: Noldeke, The History of the Qur’an, 158.

Although Adam is not named in these two doublets and their surrounding narratives, he is identified by
Tafsir al-Jalalayn and Tafsir Ibn ‘Abbas in both cases: Jalal al-Din al-Mahalli and Jalal al-Din al-Suyutt,
Tafsir al-Jalalayn, trans. Feras Hamza (Fons Vitae, 2008), 231-32, 438-39; Ibn ‘Abbas, Tafsir Ibn ‘Abbas,
trans. Mokrane Guezzou (Fons Vitae, 2008), 322, 604.

Bannister, An Oral-Formulaic Study, 9; Somayeh Emadi Andani et al., “Chronology of Revealing the
Story of Adam (AS) in the Holy Qur’an,” Journal Researches of Quran and Hadith Sciences 20, no. 3
(2023): 89, https://doi.org/10.22051/tqh.2023.42555.3775; Torsten Lofstedt, “The Creation and Fall of
Adam: A Comparison of the Qur’anic and Biblical Accounts,” Swedish Missiological Themes 93, no. 4
(2005): 453, http://urn.kb.se/resolve?urn=urn:nbn:se:lnu:diva-2686; Sinai, A Historical-Critical
Introduction, 143.

59
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particular verses in Q15 and Q38. It is apparent that Doublets 30 and 31 are closely interrelated,
since both of their first repetitions are from the account of Adam and Iblis in Q15, and both of
their second repetitions are from another account of the same story in Q38. Moreover, from the
seven Adam and Iblis accounts in the Qur’an, it is solely the accounts within Q15 and Q38 that
do not specifically name “Adam” (“»3), only mentioning “man” (“_), with Q15 also
mentioning “human being” (“0&si)). 60

Doublet 30

The textual analysis of this case study begins with a detailed linguistic and semantic
investigation of the shared immediate Qur’anic context of Doublet 30’s repetitions. The first
repetition of Doublet 30 occurs in Q15:29-31, and the three verses before it (Q15:26-28)
constitute the beginning of the Adam and Iblis narrative in Q15.°' In Q15:26, God mentions
that He created mankind from “dried clay, made of moulded mud,” and in the next verse
(Q15:27) He mentions the earlier creation of the jinn from “scorching fire.”%? The following
verse (Q15:28) is the immediate context of the first repetition that is similar to Q38:71 (which
is the immediate context of the second repetition).®* Before analysing this context, it should be
noted that the story of Adam and Iblis in Q38 begins with verse Q38:71.%

First, a seven-word phrase is common to Q15:28 and Q38:71, being: “ :,L <) A&l oy 08
O 13%” (“thy Lord said unto the angels, “Behold! I am creating a human being from”).%
Second, both verses begin with almost the same word (Q15:28: “33” and Q38:71: “3;!”); the
only distinction being the additional resumptive particle “3” (“and”),*® which is prefixed to the
adverb of time “3” (“when”) in Q15:28, but is not present in Q38:71.%7 Hence, the only
noteworthy variance between the two verses is their ending, in which Q38:71 concludes with
“cub” (“clay”),% and Q15:28 ends with “o st leals Jialia” (“dried clay, made of moulded

).69

mud”).”” Even here, the meaning of both endings is analogous, since Q15:28 merely provides

60 Nasr et al., The Study Quran, commentary on Qur’an 15:28; Nicolai Sinai, Key Terms of the Qur’an: A

Critical Dictionary (Princeton University Press, 2023), 107.

Bannister, An Oral-Formulaic Study, 10-11; Andani et al., “Chronology of Revealing the Story of Adam,”

89; Lofstedt, “The Creation and Fall of Adam,” 453.

62 Nasr et al., The Study Quran, Qur’an 15:26-27; Bannister, An Oral-Formulaic Study, 10-11.

93 Sinai, A Historical-Critical Introduction, 152-53.

% Bannister, An Oral-Formulaic Study, 12; Andani et al., “Chronology of Revealing the Story of Adam,” 89;
Lofstedt, “The Creation and Fall of Adam,” 453.

% Nasr et al., The Study Quran, Qur’an 15:28, 38:71.

% Hans Wehr, 4 Dictionary of Modern Written Arabic, 3rd ed., ed. ] Milton Cowan (Spoken Language
Services, 1976), 1044; Elsaid M. Badawi and Muhammad Abdel Haleem, Arabic-English Dictionary of
Qur’anic Usage (Brill, 2008), 1002—6; Masood Ahmed Ranginwala, Essentials of Quranic Arabic, ed. Abu
Zayd Obaidullah Choudry (Islamic Learning Foundation, 2013), 2:107.

87 Webhr, 4 Dictionary of Modern Written Arabic, 11; Badawi and Abdel Haleem, Arabic-English Dictionary,
20; Ranginwala, Essentials of Quranic Arabic, 2:106.

% Nasr et al., The Study Quran, Qur’an 38:71; Badawi and Abdel Haleem, Arabic-English Dictionary, 528;
Wehr, 4 Dictionary of Modern Written Arabic, 580.

% Nasr et al., The Study Quran, Qur’an 15:28; Badawi and Abdel Haleem, Arabic-English Dictionary, 533;
al-Sayyid Muhammad Husayn al-Tabataba’1, AI-Mizan: An Exegesis of the Qur’an, vol. 33, trans. Amina
Inloes (Tawheed Institute Australia, 2022), 288.

61
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further clarification on the type of clay that was used.”” Consequently, verses Q15:28 and
Q38:71 are close in wording and meaning,”! which can be seen in their Arabic text and English
translation in the appendix.

Doublet 31

As for Doublet 31, its first repetition (Q15:35-39) is a continuation of the Adam and Iblis
account discussed above with regards to Doublet 30’s first repetition (Q15:29-31).
Nonetheless, there is an intermediate passage (Q15:31-35) between these two repetitions. In
this passage, it is stated that Iblis refused to be with the prostrators (Q15:31);”* and second,
God asks Iblis why he was not among them (Q15:32).”® This brings us to Q15:33, where the
immediate context shared by the repetitions of Doublet 31 begins. Before discussing this shared
context, it should be mentioned that Doublet 31’°s second repetition (Q38:78—82) is also a
continuation of the Adam and Iblis account discussed previously regarding Doublet 30, in this
case a continuation of its second repetition (Q38:72—74). Once more, there exists an
intermediate passage (Q38:74—78) between the two repetitions. In this passage, first it is said
that Iblis was haughty and disbelieved (Q38:74);’* and second (comparable to Q15:32) God
questions Iblis as to what stopped him from prostrating (Q38:75).”> Then we arrive at Q38:76,
which marks the start of the immediate context common to both repetitions of Doublet 31.

This shared immediate context is a passage ranging three verses: Q15:33-35 and Q38:76—
78. The first segment of the initial verses (Q15:33 and Q38:76) does not contain the shared
similar context, since Q15:33 has “ 3L & al J& (“He said, “I am not one to prostrate to
a human being™),’6 while Q38:76 contains & (e & 432 %4 W J& (“He said, “T am better

than him. Thou hast created me from fire”).”’

The second segment of the initial verses is where
the shared similar context begins. The initial two words of this segment are almost the same in
both instances, because Q15:33 includes “ce 485” (“whom Thou hast created from™),”® and
Q38:76 has “0e 432 3” (“while Thou hast created him from™).” The only difference is the

inclusion of the circumstantial particle “3” (here meaning “while”) in Q38:76,%° and its
exclusion from Q15:33. When comparing the remainder of Q15:33 with Q38:76, they are

70 Cornelia Schock, “Adam and Eve,” in Encyclopaedia of the Qur’ an Online (Brill, 2018), https://doi.org/
10.1163/1875-3922_q3_ EQCOM._00003.

7' Bannister, An Oral-Formulaic Study, 17-18; Lofstedt, “The Creation and Fall of Adam,” 455.

72 Riffat Hassan, “Woman and Man’s ‘Fall’: A Qur’anic Theological Perspective,” in Muslima Theology:
The Voices of Muslim Women Theologians, ed. Ednan Aslan et al. (Peter Lang, 2013), 108; Schock,
“Adam and Eve”; Andrew Rippin, “Devil,” in Encyclopaedia of the Qur’an Online (Brill, 2018),
https://doi.org/10.1163/1875-3922 q3 EQSIM_00115; al-Sayyid Muhammad Husayn al-Tabataba’1, A/-
Mizan: An Exegesis of the Qur’an, vol. 23, trans. S. Ahmad Nizamudin (Tawheed Institute Australia,
2023), 179.

73 Bannister, An Oral-Formulaic Study, 14-15; Lofstedt, “The Creation and Fall of Adam,” 456.

74 Hassan, “Woman and Man’s ‘Fall,”” 108; Schéck, “Adam and Eve.”

75 Bannister, An Oral-Formulaic Study, 14-15; Lofstedt, “The Creation and Fall of Adam,” 456.

76 Nasr et al., The Study Quran, Qur’an 15:33.

77 1Ibid., Qur’an 38:76.

78 Ibid., Qur’an 15:33.

7 Ibid., Qur’an 38:76.

80 Ibid., Qur’an 38:76; Wehr, 4 Dictionary of Modern Written Arabic, 1044; Badawi and Abdel Haleem,
Arabic-English Dictionary, 1006; Ranginwala, Essentials of Quranic Arabic, 2:107.
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disparate in diction, notwithstanding that they both impart a consistent connotation, as
discussed above. Since Q15:33 uses the phrase “Osis ks (1 Q'—lailA” (“dried clay, made of
moulded mud”),?! as seen previously in Q15:28, while Q38:76 uses the term “cuk” (“clay”),*
also observed earlier in relation to Q38:71.

Now, in respect of the second verse of the shared passage (Q15:34 and Q38:77), it is word-
for-word the same in both cases and reads “as ) &8 lgis # 531 J& (“He said, “Go forth from it!
Surely thou art outcast!”).®* In terms of the third verse (Q15:35 and Q38:78), only its first
section is the similar immediate context, and its second section comprises a portion of Doublet
31°s text. This first section is three words, and the initial two words are identical in both verses:
“dhile *)5” (“And surely upon thee”).®* The third word is nearly identical, with Q15:35 having
i (“the curse”),® and Q38:78 having “i” (“My Curse”).* In both cases the root word
is identical (“45” or “curse” derived from the Arabic root “c— ¢ — J”).” The only dissimilarity
is that Q15:35 uses its definite form with the prefixed definite article “J,”* while Q38:78 uses
another definite form by suffixing the first-person singular possessive attached pronoun “cs.”%
Further, as per Tafsir Ibn ‘Abbas, “the curse” in Q15:35 also includes “My Curse” (i.e. God’s
curse), which is found in Q38:78, as well as the curse of all creatures.”® Therefore, this
immediate context is almost identical for both repetitions, not only in reference to denotation
and connotation, but also diction.”!

Implications

The main implication of the findings regarding these two doublets is that they demonstrate
the close relationship that the Adam and Iblis accounts in Q15:26—44 and Q38:71-85 share.
Not only are the accounts repeated along a similar narrative outline (of roughly the same word
length) in both siirahs,’” but there is verbatim (and almost verbatim) repetition of passages
within these narratives (in the same order of appearance).”® Furthermore, the narratives in Q15
and Q38 have the highest formulaic density among the seven Adam and Iblis accounts,” and

81 Nasr et al., The Study Quran, Qur’an 15:33; Badawi and Abdel Haleem, Arabic-English Dictionary, 533;
al-Tabataba’1, AI-Mizan, 33:289.

82 Nasr et al., The Study Quran, Qur’an 38:76; Badawi and Abdel Haleem, Arabic-English Dictionary, 528;
Wehr, A Dictionary of Modern Written Arabic, 580.

8 Nasr et al., The Study Quran, Qur’an 15:34, 38:77; Rippin, “Devil.”

8 Nasr et al., The Study Quran, Qur’an 15:35, 38:78.

85 1Ibid., Qur’an 15:35.

8 Ibid., Qur’an 38:78; al-Tabataba’1, Al-Mizan, 23:187.

87 Wehr, 4 Dictionary of Modern Written Arabic, 870; Badawi and Abdel Haleem, Arabic-English
Dictionary, 842—43; Sinai, Key Terms of the Qur’an, 616.

88  Ranginwala, Essentials of Quranic Arabic, 2:104-5; Badawi and Abdel Haleem, Arabic-English
Dictionary, 34.

8 Ranginwala, Essentials of Quranic Arabic, 1:40-41.

% Ibn ‘Abbas, Tafsir Ibn ‘Abbas, 322.

°l  Bannister, An Oral-Formulaic Study, 18—19; Lofstedt, “The Creation and Fall of Adam,” 456.

92 Lofstedt, “The Creation and Fall of Adam,” 455-57; Sinai, A4 Historical-Critical Introduction, 143—44.

9 Sinai, A Historical-Critical Introduction, 144.

% Bannister, An Oral-Formulaic Study, 198, 203—4.
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the shortest “mean verse length.”®® Finally, it should also be pointed out that both narratives
occur in Meccan sirahs (Q15 and Q38). Therefore, it is fair to say that these two accounts are
inextricably linked due to their shared doublets (and similar immediate contexts), comparable
narrative structure, short verse lengths, high formulaic density and shared period.

CASE STUDY 2: TWO DOUBLETS REGARDING MOSES AND PHARAOH

The second case study is in reference to two doublets (Doublets 27 and 33) regarding the
Qur’anic story of Moses and Pharaoh. Akin to the previous case study, this study comprises
linguistic and semantic textual analyses of two doublets by comparing their similar adjacent
Qur’anic text to determine whether their repetitions share a similar immediate context. It is
evident that these two doublets depict the narrative of Moses and Pharaoh, which is portrayed
explicitly (mentioning both of their names) in 14 sirahs: Q7:103—41, Q10:75-92, Q11:96-99,
Q17:101-04, Q20:9-79, Q23:45-49, Q26:10-68, Q27:7-14, Q28:3-43, Q29:39-40, Q40:23—
46, Q43:46-56, Q51:38-40 and Q79:15-26.7° Again, much the same as the story of Adam and
Iblis, this narrative is an instance of Qur’anic repetition at narrative and verse levels. The reason
being, not only is the narrative repeated across 14 sirahs, but we also find verbatim repetition
of verses in Q7, Q20 and Q26. A notable fact is that while the first repetitions of Doublets 27
and 33 are from Q7 and Q20, respectively, both of their second repetitions are found in Q26.
This signifies that these secondary repetitions are from the same account of Moses and Pharaoh
in Q26:10-68.7

Doublet 27

The textual analysis of this case study commences with a linguistic and semantic study of
the similar immediate context of the repetitions of Doublet 27. Doublet 27’s first repetition
occurs in Q7:106-9, and the three verses prior to it (Q7:103—5) mark the commencement of
the Moses and Pharaoh story in Q7.%® In Q7:103, God informs the audience that He sent Moses
with His signs to Pharaoh and his entourage, but they rejected them.”® Then in Q7:104-5,
Moses begins to speak to Pharaoh, telling him that he is a messenger from God, and requests

% Sinai, 4 Historical-Critical Introduction, 143—44. Note: having a shorter mean verse length is an indicator

of historical priority: Sinai, A Historical-Critical Introduction, 123.

% Gabriel S. Reynolds, “Biblical Background,” in The Wiley Blackwell Companion to the Qur’an, 2nd ed.,
ed. Andrew Rippin and Jawid Mojaddedi (John Wiley & Sons, 2017), 307—8; Ahmad Umam Aufi, “The
Story of Moses and Pharaoh in a Structural Anthropology Approach,” Jurnal Ushuluddin 29, no. 1 (2021):
48, https://doi.org/10.24014/jush.v29i1.10479; Irfan Ahmad Khan, “The Qur’anic View of Moses: A
Messenger of God from the Children of Israel to Pharaoh,” Islamic Studies 45, no. 1 (2006): 5,
https://www.jstor.org/stable/20839000; Muhamad Aroka Fadli et al., “The Story of the Prophet Moses and
the Pharaoh in the Qur’an: An Analysis of the Implementation of Structural Da ‘wah,” Hanifiya: Jurnal
Studi Agama-Agama 7, no. 2 (2024): 223-24, https://doi.org/10.15575/hanifiya.v7i2.37949; Brannon
Wheeler, “Moses,” in The Wiley Blackwell Companion to the Qur’an, 2nd ed., ed. Andrew Rippin and
Jawid Mojaddedi (John Wiley & Sons, 2017), 264.

97 Khan, “The Qur’anic View of Moses,” 5; Fadli et al., “The Story of the Prophet Moses and the Pharaoh,”
223-24.

% Aufi, “The Story of Moses and Pharaoh,” 48-49; Khan, “The Qur’anic View of Moses,” 5; Fadli et al.,
“The Story of the Prophet Moses and the Pharaoh,” 223.

9 Khan, “The Qur’anic View of Moses,” 16.
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the Children of Israel to be sent to him.!®® On the other hand, the second repetition of Doublet
27 occurs in Q26:31-34, which is roughly in the middle of the Moses and Pharaoh narrative of
Q26. The opening verses of this narrative (Q26:10—17) are a conversation between God and
Moses,!?! and in Q26:16—17, Moses and his brother Aaron are commanded to tell Pharaoh
(much like Q7:104-5) that they are messengers from God and the Children of Israel should be
sent to them.'? The remaining verses (Q26:18-30) are the start of a dialogue between Pharaoh
and Moses.!%

Subsequently, in Q7:106 and Q26:31, Pharaoh speaks,'® and this is the first part of both
verses that forms the similar immediate context that is shared by both repetitions. First, a couple

words are common to both verses. Both of them commence with the past tense verb “J& (“He

),'% and the penultimate word of both verses is “<i&” (“then bring”: with the conjunctive

99106

said”
particle ““” meaning “then” or “s0,”'% and the imperative verb “<i” meaning “bring”).'"” The
last word of both verses is also similar: Q7:106 having “%&” (with the third-person feminine
attached pronoun “&” meaning “it”, and “~” acting as a preposition for the verb “<i”), while

Q26:31 possesses “43” (such that the third-person masculine attached pronoun “4-” means “it”,

£
29 "’

and “~” again acting as a preposition for “<”").1% The reason that one pronoun is feminine and
the other masculine is simply due to the varying antecedents for “it,” which in the case of
Q7:106 is “4i5” (“clear proof,” found in Q7:105) and is feminine,'?” while for Q26:31 it is (o
(e (“something manifest,” appearing in Q26:30) and is masculine.!'’ Thus, the main
difference between the first part of these two verses is the additional phrase present in Q7:106:
“ags chai o) (“If you have brought a sign”),!!! which is absent in Q26:31. Otherwise, the

beginning of verses Q7:106 and Q26:31 are practically the same.

The remainder of Q7:106 until the end of Q7:108 contains the first repetition of Doublet 27,
and the rest of Q26:31 until the conclusion of Q26:33 includes the second repetition of Doublet

100 Fadli et al., “The Story of the Prophet Moses and the Pharaoh,” 230; al-Sayyid Muhammad Husayn al-
Tabataba’i, AI-Mizan: An Exegesis of the Qur’an, vol. 16, 2nd ed., trans. Tawus Raja (Tawheed Institute
Australia, 2020), 27.

101 Reynolds, “Biblical Background,” 308.

102 Khan, “The Qur’anic View of Moses,” 17-18; Gabriel S. Reynolds, “Moses, Son of Pharaoh: A Study of
Qur’an 26 and its Exegesis,” in Exegetical Crossroads, ed. Georges Tamer et al. (De Gruyter, 2019), 289,
301; Wheeler, “Moses,” 265.

103 Fadli et al., “The Story of the Prophet Moses and the Pharaoh,” 230; Reynolds, “Biblical Background,”
307; Reynolds, “Moses, Son of Pharaoh,” 289, 301; Wheeler, “Moses,” 265.

104 Al-Mabhalli and al-Suyiiti, Tafsir al-Jalalayn, 144, 346.

105 Badawi and Abdel Haleem, Arabic-English Dictionary, 780; Wehr, A Dictionary of Modern Written

Arabic, 797; Nasr et al., The Study Quran, Qur’an 7:106, 26:31; Ranginwala, Essentials of Quranic Arabic,

1:88-89.

Ranginwala, Essentials of Quranic Arabic, 2:94.

107 Nasr et al., The Study Quran, Qur’an 7:106, 26:31; Wehr, A Dictionary of Modern Written Arabic, 3, 691;
Badawi and Abdel Haleem, Arabic-English Dictionary, 8, 684.

18 Wehr, 4 Dictionary of Modern Written Arabic, 38; Nasr et al., The Study Quran, Qur’an 7:106, 26:31;
Badawi and Abdel Haleem, Arabic-English Dictionary, 72-73, 684, 975-77; Ranginwala, Essentials of
Quranic Arabic, 1:40-41.

109 Wehr, A Dictionary of Modern Written Arabic, 88; Nasr et al., The Study Quran, Qur’an 7:105—6; Badawi
and Abdel Haleem, Arabic-English Dictionary, 124; Sinai, Key Terms of the Qur’an, 149.

10 Nasr et al., The Study Quran, Qur’an 26:30-31.

1 Ibid., Qur’an 7:106.
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27. Following on from this, Q7:109 and Q26:34 commence with the verb “J% (“He said”),
and this is the final word for both repetitions of Doublet 27.!12

The rest of these two verses (Q7:109 and Q26:34) represents the similar immediate context
that the repetitions of Doublet 27 share. Here, both verses have a phrase in common, since they
both end with: “ale sl 1 &) (“Truly this is a knowledgeable sorcerer”).!'> Moreover, the
beginning of both verses is almost identical, with Q7:109 possessing the word Sl (“the
notables™),''* and Q26:34 having the word “:)lﬂ;” (“to the notables”).!!® The slight variation is
that the word “>%” in Q7:109 only includes the definite article “J” (“the™),''® whereas the same
word in Q26:34 includes the “J” article and preposition “<” (here meaning “to”).'!” Note that

66\”

in Arabic grammar the “" (known as the hamzat al-wasl) of the “4” particle is dropped when
the preposition “J” is prefixed to it.!'® Additionally, due to this extra genitive preposition (harf
Jjarr) in Q26:34, the word “S=” changes from the nominative case (as it is in Q7:109) to the
genitive case in this verse.!!” Hence, the only major difference between these two resembling
verses is found in their centre, where Q7:109 includes the phrase “C3e % o3 <" (“among
Pharaoh’s people™),'?* and Q26:34 instead has the adverb of place “433” (“around him”).'!
Despite this dissimilarity, the two verses are remarkably alike in wording, and their variance
in meaning is principally rooted in the subject of the sentence being the notables as in Q7:109,
or the Pharaoh as in Q26:34.!22 Nonetheless, their linguistic and semantic likeness is evident

when one views their texts side-by-side.!?

The three verses (Q7:110—-12 and Q26:35-37) that succeed the ayahs (Q7:109 and Q26:34)
are also noteworthy for their resemblance. The verses Q7:110—12 are almost verbatim repeated
in Q26:35-37, with the only variations being three words (added or changed). First, the word
“s )aw” (“with his sorcery”) is present in Q26:35,'2* but absent from Q7:110.'%° Second, the
imperative verb “Jw53” (“and send”) is used in the middle of Q7:111,'2 yet in Q26:36 the

12 Ibid., Qur’an 26:34; Badawi and Abdel Haleem, Arabic-English Dictionary, 780; Wehr, A Dictionary of
Modern Written Arabic, 797.

113 Nasr et al., The Study Quran, Qur’an 7:109, 26:34.

14 Tbid., Qur’an 7:109; Badawi and Abdel Haleem, Arabic-English Dictionary, 891-92; Wehr, A Dictionary
of Modern Written Arabic, 919; Sinai, Key Terms of the Qur’an, 626.

15 Nasr et al., The Study Quran, Qur’an 26:34.

16 Badawi and Abdel Haleem, Arabic-English Dictionary, 34; Ranginwala, Essentials of Quranic Arabic,
2:104-5.
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123 Al-Sayyid Muhammad Husayn al-Tabataba’1, 4/-Mizan: An Exegesis of the Qur’an, vol. 30, 2nd ed., trans.
Tawus Raja (Tawheed Institute Australia, 2021), 32-33.

124 Nasr et al., The Study Quran, Qur’an 26:35.

125 Sayed, “Repetition in Qur’anic Qasas,” 64.

126 Nasr et al., The Study Quran, Qur’an 7:111; Wehr, A Dictionary of Modern Written Arabic, 338; Badawi
and Abdel Haleem, Arabic-English Dictionary, 362; Sinai, Key Terms of the Qur’an, 349.
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imperative verb “&ai3” (also synonymously meaning “and send”) is employed in its place.'?’
Finally, the penultimate word of Q7:112 is the active participle “_ > (“sorcerer”),!?® while
the second last word of Q26:37 is “,5%” (again synonymously meaning “sorcerer”) and is
simply the intensive form of “ 25,129 In fact, both words are in the genitive case and derived
from the same verb “ 235" (“to enchant”).!*° Further, Tafsir al-Jalalayn states a variant reading
of Q7:112 has “JA%”, the same word used in Q26:37.*! Consequently, Q7:110-012 and

Q26:35-37 are nearly the same in terms of diction and denotation.'?

Doublet 33

In regard to Doublet 33, its first repetition (Q20:71) occurs towards the end of Q20’s Moses
and Pharaoh narrative (Q20:9-79)."** Q20:9—48 is a conversation between God and Moses,'**
with Q20:47 being God’s instruction to Moses and Aaron regarding what they should preach
to Pharaoh: that they are messengers of God, and the Children of Israel should be sent to them
(akin to Q7:104-5 and Q26:16—17).!% The subsequent verses (Q20:49—59) are a discussion
between Moses and Pharaoh.'*® The verses that follow (Q20:60—69) are the start of a
description of events that transpire on the day of a sorcery contest between Moses and
Pharaoh’s magicians. On the other hand, Doublet 33’s second repetition (Q26:49) occurs in the
middle of Q26’s Moses and Pharaoh account, the beginning of which (Q26:10-37) was covered
in regard to Doublet 27. The verses Q26:38—45 (comparable to Q20:60—69) also describe the
commencement of proceedings between Moses and Pharaoh’s magicians on the day of their
encounter. Once we arrive at Q20:70 and Q26:46—48, these verses constitute the similar
immediate Qur’anic context common to the repetitions of Doublet 33.

First, it should be noted that the content of a single verse (Q20:70) is almost verbatim
repeated in three verses (Q26:46—48). Now, looking at the content, a couple of phrases are
common to these two passages (Q20:70 and Q26:46-48). For example, both passages
commence with the phrase ¢ 53l @ﬁﬁ” (“Then the sorcerers were cast down”).!3” In the centre
of both passages we find the expression “Ci Uale i Sl (“They said, ‘We believe in the
Lord’”).!38 Furthermore, at the end of both passages is an almost identical word pairing that is
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1

merely reversed; so for Q20:70 it reads: “(s« 5 (s3” (“Aaron and Moses”) 139 whereas for
Q26:48 it reads: “Osh 5 (s« 92” (“Moses and Aaron”).'*® The reason that “/s«5%” is the final
word in Q20:70 (and not in Q26:48) is most probably to match the rhyme scheme of Q20,
where the final thyme ends with an alif (“/’) sound,'*! and often the rhyming end-word is
“l 547 142 Additionally, the third word of both passages are alike, since for Q20:70 it is “/23"
(“in prostration”) and for Q26:46 it is “0s=” (“prostrating”).'*> Both words are the “hal”
(“condition of an action”) of “4,3d1” (“sorcerers”) in the accusative case, and both are the
masculine plural of the active participle “2%” (“one who prostrates”).!* The only difference
is that “133L” is the intensive form of the participle, while “C222% is not.!4> One possible reason
that in Q26:46 the term “C3>” is used instead of “123%” could be to rthyme with the end-word
“’pualall” in the next verse. Therefore, the only notable distinction between the two passages are
the two extra words “) (elail” (“the worlds, the Lord”) that are present in Q26:47—48,'46 but
missing in Q20:70. Consequently, Q20:70 and Q26:46—48 are exceptionally similar in respect
of wording and meaning, which is apparent in their respective Arabic and English texts.

Proceeding in the text, the first sections of verses Q20:71 and Q26:49 are the text of Doublet
33. However, the remainder of these two verses up to the word “(;’SZ;S;;‘%” is the similar
immediate context that is common to both repetitions of Doublet 33. Here, we come across a
phrase that occurs in both verses: “5’53351;‘2?3 I 5’533’33 (;Siéj” (“your hands and your feet
from opposite sides, and I shall surely crucify you ’).'47 The word that precedes this phrase is
virtually the same in both instances; Q20:71: “uﬂaﬂ)\ﬂ” and Q26:49: “u’-iaﬂy” The sole variance
being the resumptlve conjunction “#” (here meaning “so” or “now”),'*® which is prefixed to
the word “uﬂ—‘ﬂ‘ﬂ” (“I shall surely cut off”) in Q20:71,'* but absent in Q26:49. Consequently,
the only marked variation between these two adjacent contexts is the inclusion of the
expression “Osalxi o 3dd” (“You will surely know!”) in Q26:49,'° and its exclusion from
Q20:71. Apart from that, these two succeeding immediate contexts are basically the same
regarding the words they employ and meanings they convey.'>!
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Implications

The principal implication that can be derived from analysis of Doublets 27 and 33 is that
they are part of a series of extended Moses and Pharaoh accounts in the Qur’an (including
Q7:103-41, Q10:75-92, Q20:9-79, Q26:10-68, Q28:3—43 and Q40:23-46) that use similar
language (at times with verbatim wording) to express essentially the same story, but with slight
changes in each retelling. This is why it was found that the second repetitions of Doublets 27
and 33 (and their similar immediate contexts) are from Q26, but their first repetitions (as well
as their shared immediate contexts) are from Q7 and Q20, respectively. In this case, it is clear
that the account of Moses and Pharaoh in Q26 employs the narrative material found in Q7 and
Q20 to narrate a slightly different story, which is still akin to the other extended accounts
because of the same narrative structure (of comparable word length) and the verbatim (and near
verbatim) language that is used.

CONCLUSION

In respect of the period of doublets, it was demonstrated that a considerable majority of
doublets (35 out of 54, or 64.8%) are Meccan, since their repetitions are from Meccan sirahs.
Furthermore, and more significantly, it was shown that the overwhelming majority of doublets
(50 from 54, or 92.6%) contain repetitions from the same period: Meccan or Medinan.
Additionally, it was mathematically substantiated that this outcome is not probabilistically
expected, since one would probabilistically expect much fewer doublets being Meccan (32.4%,
rather than 64.8%), and significantly fewer doublets having repetitions from the same time
(51%, instead of 92.6%). Finally, the majority of doublets (33 out of 54, or 61.1%), have
repetitions that share a similar immediate Qur’anic context (as shown in the appendix). All
such findings evidence the various ways in which the majority of doublets share similarities.
The primary implication of such findings is that doublets can function as useful tools in the
chronological study of the Qur’an, since they can indicate their repetitions are from the same
period, irrespective of whether their respective sirahs (generally) are also from the same
period.

With regards to the first case study, it was established that both of its doublets (Doublets 30
and 31) comprise repetitions that share an antecedent with similar immediate Qur’anic context.
Such similarity is in terms of the near verbatim wording and corresponding meanings derived
from the Qur’anic text. Furthermore, Doublets 30 and 31 have a similar context (not immediate,
but more distant) in relation to the intermediate passage that succeeds the repetitions of Doublet
30 and precedes the repetitions of Doublet 31, where a corresponding conversation
(semantically) is exchanged between God and Iblis. Beyond this, these two doublets (and their
accompanying similar contexts) are parts of the Adam and Iblis accounts in Q15:26—44 and
Q38:71-85. These accounts are related to each other in several ways, including: sharing
verbatim and almost verbatim repetitions with one another (in the form of doublets and their
similar contexts); recounting parallel narratives regarding Adam and Iblis; both being from the
Meccan period; and from among the Qur’anic Adam and Iblis accounts having the highest

21



Australian Journal of Islamic Studies Volume 10, Issue 3, 2025

formulaic density, shortest average verse length, and the only ones to not explicitly mention
the name “Adam.” A further implication of these discoveries is that, since Qur’anic doublets
can demonstrate the strong connections that exist between different accounts of repeated
Qur’anic narratives, they can be used to determine the chronology of Qur’anic narratives. For
instance, due to the stated nature of the Adam and Iblis narratives in Q15 and Q38, it is likely
these are the earliest forms of such accounts.

As for the second case study, it is evident from the verses preceding and succeeding the
repetitions of Doublet 27 that these repetitions share a similar immediate Qur’anic context,
since their adjacent verses are alike in respect of the words they employ (at times verbatim)
and the meanings they impart. Even the speech of Moses to Pharaoh in Q7:104—5 and God’s
command to Moses in Q26:16—17 (which make up the general context of Doublet 27) are
similar semantically, because being a messenger of God and demanding the Children of Israel
is present in both cases. On the other hand, the immediate Qur’anic context antecedent and
subsequent to the repetitions of Doublet 33 have been shown to be exceptionally similar with
reference to their wording and meaning. Even the general context that was not immediate, such
as the encounter between Moses and the magicians (Q20:60—-69 and Q26:38—45), was shown
to be semantically alike for both repetitions. The implication of such findings is that these two
doublets, create connections between the Moses and Pharaoh accounts of Q7, Q20 and Q26,
since the account in Q26 uses verbatim (and near verbatim) passages from the accounts in Q7
and Q20 to recount a similar, but slightly varied, narrative. As stated above, a further
implication of such findings is that they can signify the chronological position of repeated
Qur’anic narratives by showing which accounts are closely linked. This chronological
capability of doublets can function as a useful tool in the field of Qur’anic studies, especially
regarding repetitions that occur in sirahs that are generally viewed as being from different
periods (e.g. one Meccan and the other Medinan).
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APPENDIX: TEXT AND IMMEDIATE CONTEXT OF DOUBLETS

In this appendix, the 54 doublets found by the Python script have been classified based on
the sirah and ayah number of their repetitions. The order in which the doublets are listed is
according to Qur’anic appearance. For instance, doublets with a repetition from Q2 are listed
first, then those from Q3 and so on.

First, each doublet is given a reference number in bold font (e.g. Doublet 1) and below this
the sirah and dyah numbers for each repetition is given in parentheses in the Qur’anic order
of appearance (e.g. (2:27/13:25)). Second, the respective period for each doublet’s repetition is
presented (e.g. (Medinan/Medinan)). Third, the Arabic word count for each doublet (calculated
by the Python script) is provided (e.g. (17 words)). Fourth, the Arabic text of the doublets, as
found by the Python script (from a Qur’anic text file retrieved from tanzil.net), is provided
below the textual and temporal references.!'>? Finally, the doublet’s English translation from
The Study Quran is given.'>® The symbol “*” is used in the Arabic and English texts as a verse
separator. This symbol in parentheses (*) denotes the beginning of a verse for only one
repetition (e.g. for Doublet 34, only verse 22:8 begins with “C«3” and not verse 31:20).

Another important detail provided below is the similar immediate Qur’anic context that is
shared by the repetitions of a given doublet. The Arabic text and English translation of this
immediate context is provided. First, the Arabic and English texts of the doublet’s first
repetition (in terms of Qur’anic order, not chronology) is given in black font, with its immediate
context in red font. Then the text of the doublet’s second repetition is also provided in black
font, with its immediate context in blue font. If a doublet’s repetitions do not share an
immediate context, then simply the Arabic text of the doublet is given, as well as the translation
of its first repetition (e.g. only the translation of Q2:134 is provided for Doublet 4). Only one
translation is provided in this case to avoid unnecessary repetition and keep this appendix as
succinct as possible.

Doublet 1
(2:27/13:25) (Medinan/Medinan) (17 words)
dh iyl (a1 3 Gty Jtasd of 2 A Sl G el @t 35 (e 1 32 (sl (1 ¢
*sowl
* Those who break God’s Pact after accepting His Covenant, and sever what God has
commanded be joined, and work corruption upon the earth, it is they who are the losers.

152 Tanzil, “Download Quran Text.”

153 Nasr et al., The Study Quran.
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* As for those who break God’s Pact after accepting His Covenant, and sever what God has
commanded be joined, and work corruption upon the earth, it is they who shall have the
curse,

Doublet 2
(2:47-48/2:122-23) (Medinan/Medinan) (22 words)

u-ﬂ-’uf—wﬂd)&yu}d‘}ﬂb*uﬂﬂ‘&eﬂ‘dwbeﬂcm‘@” \J)S.J\d.ﬁ;)u\
Y5 * uJH»YJdm‘-&Mh)ﬁYJML@MMY)

* O Children of Israel! Remember My Blessing which I bestowed upon you, and that I
favored you above the worlds. * And be mindful of a day when no soul will avail another
soul in any way, and no intercession shall be accepted from it, nor ransom taken from it; nor
shall they be helped. * And [remember] when

u,us.aus:wm&y&hy\}a\}*uux_d\ésf&ﬂ‘d@\je&hum\‘;d\ ‘j)SA\d.\c)m\
33 UJH»YJMWYJJJGL@—MMYJ

* O Children of Israel! Remember My Blessing which I bestowed upon you, and that I
favored you above the worlds. * And be mindful of a day when no soul shall recompense
another in any way, and nor ransom shall be accepted from it, nor shall intercession benefit
it; and they will not be helped. * And [remember] when

Doublet 3
(2:57-58/7:160-61) (Medinan/Meccan) (14 words)

M\\ytsugju}&u”s_awumbw\}xswu\}wne&hu}\”u,q\eﬂct_,mn}
@F%\jﬁj\Muh}\\}LAU\J;:J?.;ML_;A\.@_\A\)SSAM}MDM\)La\usa\j & salks
&M\w\);)\}&unﬂ\é;u‘)ﬂﬂe@dﬁdﬂ\)mY}S\)&wﬂ‘dm*w\mw}eﬂ_\h
* il 1508 Ly

* And We shaded you with clouds, and sent down manna and quails upon you, “Eat of the
good things We have provided you.” They wronged Us not, but themselves did they wrong.
* And when We said, “Enter this town, and eat freely of that which is therein wheresoever
you will, and enter the gate prostrating, and say, ‘Remove the burden!’ that We may forgive
you your sins. And We shall increase the virtuous.” * But those who did wrong substituted
a word other than that which had been said unto them. So We sent down a torment from
Heaven upon those who did wrong for the iniquity they committed. *

eﬁ;&i\@uu\\,x;;\j&;\}s,s”m&@\jss)m)ﬂ\m \)Ku\}éjd_\sa\} uyum
:;M\m\ﬁja@cm)ue@dﬁdﬂ\}cY}sw\)&wﬂ\dm*W\mw° o
* &l 148

And We shaded them with clouds, and sent down manna and quails upon them, “Eat of the
good things We have provided you.” And they wronged Us not, but themselves did they
wrong. * And when it was said unto them, “Settle in this town, and eat of that which is
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therein wheresoever you will, and say, ‘Remove the burden!” And enter the gate prostrating,
that We may forgive you your iniquities. We shall increase the virtuous.” * Then those
among them who did wrong substituted a word other than that which had been said unto
them. So We sent

Doublet 4
(2:134/2:141) (Medinan/Medinan) (15 words)
* G lang | I8 L ol Vg sk G T ik e g ek o s atly
* That is a community that has passed away. Theirs is what they earned and yours is what
you earned, and you will not be questioned about that which they used to do. *
Doublet 5
(2:161-62/3:87-88) (Medinan/Medinan) (13 words)
* Gk 2h V3 Gl agie Gl Y g Gl S ¥ Gumadl Gl 48Ty 4 Al 2le i

upon them shall be the curse of God, the angels, and mankind all together. * Therein they
shall abide: the punishment shall not be lightened for them, nor shall they be granted
respite.*

okt ah Vs Gl agie R Y g Gl * (puaadl LTy AQTIT AT A ale G 2h4i5a Gl
ES

* They are those whose recompense is that upon them shall be the curse of God, the angels,
and mankind all together, * abiding therein; the punishment shall not be lightened for them,
nor shall they be granted respite,*

Doublet 6
(2'172—73/16'114—15) (Medinan/Meccan) (13 words)

Eat of the good things We have provided you and give thanks to God if it is He Whom you
worship. * He has forbidden you only carrion, blood, the flesh of swine, and what has been
offered to other than God. But whosoever is compelled by necessity—neither coveting nor
transgressing—no sin shall be upon him. Truly God is Forgiving, Merciful. *

eﬂjeﬂ\}%\é&&eﬁm‘*;)})’"JU‘HJSU\M\Q_\AM\}‘)SM\JL\JLMM\Q‘) LAA\)SSE*

* So eat of the lawful and good things God has provided you, and give thanks for the
Blessing of God, if it is He Whom you worship. * He has only forbidden you carrion, and
blood, and the flesh of swine, and that which has been offered to other than God. But
whosoever is compelled by necessity, without willfully disobeying or transgressing, truly
God is Forgiving, Merciful. *
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Doublet 7
(3:10/3:116) (Medinan/Medinan) (13 words)
AT 5 2 STl e A (e AT Vs il e (8 0 Gl )

* As for those who disbelieve, neither their wealth nor their children will avail them aught
against God. And it is they who shall be fuel for the Fire. *

sh U ezl iyl vas & Ga AN V5 aelial agie a3 3150 oall ) #

* Truly those who disbelieve, neither their wealth nor their children will avail them aught
against God. They are the inhabitants of the Fire,

Doublet 8
(3:164/62:2) (Medinan/Medinan) (14 words)

Oh i 81 U8 00 1518 )5 A&ally Sl alids 26505 30 gl 158 2edd] (3 V5 2 g
*

He sent them a Messenger from among themselves, who recites His signs unto them, and
purifies them, and teaches them the Book and Wisdom, while aforetime they were in
manifest error *

Jlim A OB oo 158 )5 A&l il agalis 28505 ale agile 156 24ia V5l (VT 8 s »
* o

sent among the unlettered a Messenger from among themselves, reciting unto them His
signs, purifying them, and teaching them the Book and Wisdom, though before they were
in manifest error, *

Doublet 9
(4:43/5:6) (Medinan/Medinan) (23 Words)

e&m\}eshpy\wbub\m\}a#ﬂ;u\}@eh

nor in a state of ritual impurity—unless you are passing through—until you have washed.
But if you are ill, or on a journey, or one of you has come from satisfying a call of nature,
or you have touched women, and you find no water, then resort to clean earth, and wipe
therewith your faces and your hands.

C«LA\JJAJAE&M\MJ‘LJL’J‘L}A?SML\;BJ‘JM&}\&JAHJSU\}\}J@.EGLU}HJSL)\}
eS.\A.\\j?SAP}\\}MIAL\.\L\JMi)M

If you are in a state of major ritual impurity, then purify yourselves. But if you are ill, or on
a journey, or one of you has come from satisfying a call of nature, or you have touched
women, and you find no water, then resort to clean earth, and wipe therewith your faces and
your hands.
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Doublet 10
(4:48/4:116) (Medinan/Medinan) (16 words)
B il 8 5 g 45 o) A 65 W Sikis & A5 of 2 Y &

* Truly God forgives not that any partner be ascribed unto Him, but He forgives what is less
than that for whomsoever He will, for whosoever ascribes partners unto God has surely

ai @f oy ous Ten ks PRy PPN R RN I
G A ) s 2L ol A ()0 e s & Ay o Sk Y i )+

* Truly God forgives not that any partner be ascribed unto Him, but He forgives what is less
than that for whomsoever He will. Whomsoever ascribes partners unto God has surely

Doublet 11
(4:57/4:122) (Medinan/Medinan) (13 words)
1551 L Coals VT L33 e (5 )28 ot it cosi 2l slee 51 als Gl »

* But for those who believe and perform righteous deeds, We shall cause them to enter
Gardens with rivers running below, abiding therein forever.

Doublet 12
(5:119/98:8) (Medinan/Medinan) (13 words)
A &t T5tm)3 i A G 161 T Cnld ST 383 m s 38 25 4

For them shall be Gardens with rivers running below, abiding therein forever. God is content
with them, and they are content with Him. That is

I 52 s@ RPN PN P o % Lo AE. v
Al dhe | gim)s pgie Al (o’ 100 Lgd Gaall s Yl AT e (620 (e s a0 *

their Lord, Gardens of Eden with rivers running below, abiding therein forever, God being
content with them, and they being content with Him. That is

Doublet 13
(6:10-11/21:41-42) (Meccan/Meccan) (14 words)
U 5t 54 5 18 G T 0y (3188 S8 (52 'y s 5481 o

* Messengers have surely been mocked before thee. Then those who scoffed at them were
beset by that which they used to mock. * Say,
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Doublet 14
(6:21/10:17) (Meccan/Meccan) (12 words)
Al A Y A il OS5 G T e s e B s

* Who does greater wrong than one who fabricates a lie against God or denies His signs?
Surely the wrongdoers will not prosper. *

* O A A Y A Ay Q3T S A e (s (s el b ¢
* And who does greater wrong than one who fabricates a lie against God or denies His
signs? Surely the guilty will not prosper. *
Doublet 15
(6:30/46:34) (Meccan/Meccan) (12 words)
% (55888 2 Ly il 158 558 O 5 T 1516 (5a 0 1 ol
“Is this not the truth?” They will say, “Yea, indeed, by our Lord!” He will say, “Then taste
the punishment for having disbelieved.” *
Doublet 16
(6:152/17:34) (Meccan/Meccan) (12 words)
5855 80 adin s (pal o L W) il QG 1508 s

* And approach not the orphan’s property, save in the best manner, till he reaches maturity.
And observe

Doublet 17
(6:164/39:7) (Meccan/Meccan) (12 words)

8 Ly R 1as 5 55 ) 25 (504 55585015 53 Y3

and none shall bear the burden of another. Then unto your Lord is your return and He will
inform you of that

Doublet 18
(7:8-9/23:102-03) (Meccan/Meccan) (12 words)
il 135t Gl 1 A3 S e Rl g 1 A 0

So those whose balance is heavy, it is they who shall prosper. * And as for those whose
balance is light, it is they who have ruined their souls
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* As for those whose scales are heavy, it is they who shall prosper. * And as for those whose
scales are light, it is they who shall lose their souls,

Doublet 19
(7:44-45/11:18-19) (Meccan/Meccan) (12 words)
* 530S 358l ch 5 Ko ishing T i 08 & Gl ¥ (el Bl o 0T 251

“The curse of God be upon the wrongdoers!” * Those who turn from the way of God and
seek to make it crooked, disbelieving in the Hereafter. *

* 0508 ah 38l by e Wil I Juts 0 sy Gulll ¢ Gl Bl e T 45T Y

Behold! The curse of God is upon the wrongdoers, * those who turn from the way of God
and seek to make it crooked, and who disbelieve in the Hereafter. *

Doublet 20
(7:54/10:3) (Meccan/Meccan) (14 words)
il e (s 5 28 il s b G T I il A 255 &y

* Truly your Lord is God, Who created the heavens and the earth in six days, then mounted
the Throne.

Doublet 21
(7:59/23:23) (Meccan/Meccan) (13 words)
82 ) (a1 AT 1T o385 O 238 o) 856 i 260+

* Indeed, We sent Noah unto his people, and he said, “O my people! Worship God! You
have no god other than Him.

32 4 G 1 1T o5 O 3 ) e s il »

* And We indeed sent Noah to his people, and he said, “O my people! Worship God! You
have no god other than Him.

Doublet 22
(7:65/11:50) (Meccan/Meccan) (13 words)
s ) (ya &0 L A T5NET 2585 06 135k 2ALAT e )

* And unto ‘Ad, their brother, Hiid. He said, “O my people! Worship God! You have no
god other than Him.
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Doublet 23
(7:73/11:61) (Meccan/Meccan) (13 words)
§e 4] Gya &1L T 15T 4 30 (6 Al a 2AMAT 3528 )5
* And unto Thamiid, their brother, Salih. He said, “O my people! Worship God! You have
no god other than Him.
Doublet 24
(7:73/7:85) (Meccan/Meccan) (14 words)
i) 03 A Kale 05 4] 53 1L A 15T o385 08 1AL Z1AT 5528 )5

* And unto Thamid, their brother, Salih. He said, “O my people! Worship God! You have
no god other than Him. There has come unto you a clear proof from your Lord.

* And unto Midian, their brother, Shu‘ayb. He said, “O my people! Worship God! You have
no god other than Him. There has come unto you a clear proof from your Lord.
Doublet 25
(7:73/11:64) (Meccan/Meccan) (15 words)
Slse 28T ¢ 5o b 2 V5 AT (e 8 S8 G 508 Bl &0 4T 480 sia
This she-camel of God is a sign unto you. Leave her to graze freely on God’s earth, and
cause her no harm, lest you be seized by a punishment!>*
Doublet 26
(7:85/11:84) (Meccan/Meccan) (13 words)
s 4l ba KT 15N T o585 O Uil 2hAT G 15 *
* And unto Midian, their brother, Shu‘ayb. He said, “O my people! Worship God! You have
no god other than Him.
Doublet 27

(7:106-09/26:31-34) (Meccan/Meccan) (17 words)

@\Jbam&}} u.\.\.AuLu_!sA\Jbohacssﬂ.s*C)ﬁLal\wa_uSu\\.g_\u\AM\_n_u;u_uSu\d\j*
UJJA\J\JLAS(‘.\S.\AJ\UA(.\S;);.\L)\J.\)J*ACM\Mu\u}cﬁeﬁw)\d\du*u{)u
*e.\lr.Hd&d}b*iﬁ)ﬂé&hﬂ\@dﬂ)\jbh\}&)\\JX\A

* He said, “If you have brought a sign, then bring it forth, if you are among the truthful.” *
So he cast his staff and, behold, it was a serpent manifest. * And he drew forth his hand and,
behold, it was white to the onlookers. * The notables among Pharaoh’s people said, “Truly

154 Note: for this doublet, the translation of Q11:64 is used, since it is more appropriate for this passage.
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this is a knowledgeable sorcerer. * He desires to expel you from your land; so what do you
command?” * They said, “Put him and his brother off for a while, and send marshalers to
the cities * to bring you every knowledgeable sorcerer.” *

*w)u;mgb\ﬁbcm&}} u_\.mul_u_l‘sa\auehas:@dts*uﬁ_\u\uauﬁdf«uuud\s*
B\j‘t;‘)\\jnﬁ*Qjﬁbbbﬁﬂa‘)&u?&m)\we&)&u\M)*éﬂcM\uu\i\jpwdb
*PJEJB“JSJJ)JD*&JJMUJ\M\&WU

* “Bring it, then, if you are among the truthful.” * So he cast his staff and, behold, it was a
serpent manifest. * And he drew forth his hand and, behold, it was white to the onlookers.
* He said to the notables around him, “Truly this is a knowing sorcerer, * who desires to
expel you from your land with his sorcery. What would you command? * They said, “Leave
him and his brother a while, and send marshalers to the cities * to bring to you every
knowing sorcerer.”*

Doublet 28

(9:32-34/61:8-10) (Medinan/Medinan) (19 words)

sl ATty ol all b+ (sl 6 8 515 8050 of Y) AT s e«-‘uﬂh A 55 gkl o s gk
\y\&wﬂ\@u*uéﬂ\oﬁjj}fﬂswﬂ\& )@Lﬂgﬂ\u.mj

* They desire to extinguish the Light of God with their mouths. But God refuses to do aught
but complete His Light, though the disbelievers be averse. * He it is Who sent His
Messenger with guidance and the Religion of Truth to make it prevail over all religion,
though the idolaters be averse. * O you who believe!

Gl oy el Al ol sl 5 % (504885 8 H35 50 & Al ee-“uﬂh PP AP ISP
sale Gl @D * & Jall s 8 sl al ol e 3 edall

* They desire to extinguish the Light of God with their mouths, but God completes His
Light, though the disbelievers be averse. * He it is Who sent His Messenger with guidance
and the Religion of Truth to make it prevail over all religion, though the idolaters be averse.
* O you who believe!

Doublet 29
(11:110/41:45) (Meccan/Meccan) (18 words)
A A58 Bl 205 s ol 8 e i A6 Y 315 48 AT T 5 e 315 %

* Indeed, We gave unto Moses the Book; then difference arose regarding it. And were it not
for a Word that had preceded from thy Lord, judgment would have been rendered between
them. Yet, truly they are confounded by doubt regarding it. *
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Doublet 30
(15:29-31/38:72-74) (Meccan/Meccan) (15 words)

zd\ﬂﬁ@})w‘uﬂmju}u\J\A*u}m\.«;wd‘a&mw\)‘ud&@\M&)d&A\}
wh\‘f\*i)}u;\?@&sm‘iuﬁ*@m

* And [remember] when thy Lord said unto the angels, “Behold! I am creating a human
being from dried clay, made of molded mud; * so when I have proportioned him and
breathed into him of My Spirit, fall down before him prostrating.” * Thereupon the angels
prostrated, all of them together, * save Iblis.

M\M* wmﬂ\ﬂﬂ@})wmw}%}u \Jts*u.:kw\}.udb@\mq.\)d\&ﬂ*
Ol ) % & gaanl

* [Remember]| when thy Lord said unto the angels, “Behold! I am creating a human being
from clay. * When I have proportioned him and breathed into him of My Spirit, fall down
before him prostrating.” * Then the angels prostrated, all of them together.* Not so Iblis.

Doublet 31
(15:35-39/38:78-82) (Meccan/Meccan) (18 words)

&_Udlﬁ*u.:ﬂ\e}:é\wﬂ\dﬂcu\j P)&U@Cﬁbdb*uwu;wd&wwh
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whom Thou hast created from dried clay, made of molded mud.” * He said, “Go forth from
it! Surely thou art outcast, * and surely the curse shall be upon thee till the Day of
Judgment!” * He said, “My Lord! Grant me respite till the Day they are resurrected.” * He
said, “Then verily thou art among those granted respite * till the Day of the Moment
Known.” * He said,

e}&\@)ﬁbu)d\j*u;ﬂ\eyé\@;ﬂdﬂcu\} HAJJJBL@-\AC‘)ABJB*Q.\LL)AMSEA}
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while Thou hast created him from clay.” * He said, “Go forth from it! Surely thou art
outcast! * And surely My Curse shall be upon thee till the Day of Judgment!” * He said,
“My Lord! Grant me respite till the Day they are resurrected.” * He said, “Then verily thou
art among those granted respite * till the Day of the Moment Known.” * He said,

Doublet 32
(19:36-37/43:64-65) (Meccan/Meccan) (12 words)

w weo &

o3 2655 o 15588 dl 5 agiih (pm ol SANT ATG * 2t s 138 55326 2055 3o AT )5 ¢
* “Truly God is my Lord and your Lord; so worship Him. This is a straight path.” * Yet the

parties differed among themselves, and woe unto those who disbelieve for the witnessing of
a tremendous day!*
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* Truly God is my Lord and your Lord; so worship Him. This is a straight path.” * Yet the
parties differed among themselves, and woe unto those who do wrong for the punishment
of a painful day. *

Doublet 33
(20:71/26:49) (Meccan/Meccan) (12 words)
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* Then the sorcerers were cast down in prostration. They said, “We believe in the Lord of
Aaron and Moses.” * He said, “Do you believe in Him before I give you leave? He is indeed
your chief, who has taught you sorcery. Now I shall surely cut off your hands and your feet
on alternate sides, and I shall surely crucify you
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* Then were the sorcerers cast down, prostrating. * They said, “We believe in the Lord of
the worlds, * the Lord of Moses and Aaron.” * He said, “Do you believe in Him before I
give you leave? He is indeed your chief, who has taught you sorcery. You will surely know!
I shall surely cut off your hands and your feet from opposite sides, and I shall surely crucify
you
Doublet 34
(22:8/31:20) (Medinan/Meccan) (13 words)
* ik IS Y5 60 Vs ale iy i 3 O 0 QAT (e (%)
* And among mankind are those who dispute concerning God without knowledge, without
guidance, and without an illuminating Book, *
Doublet 35
(22:14/22:23/47:12) (Medinan/Medinan/Medinan) (12 words)
T 85 n (5535 i ctaliall et 51l Gl B8 T )

* Truly God will cause those who believe and perform righteous deeds to enter Gardens
with rivers running below.
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Doublet 36
(23:5-9/70:29-33) (Meccan/Meccan) (27 words)
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* and who guard their private parts, * save from their spouses or those whom their right
hands possess, for then they are not blameworthy— * and as for those who seek beyond
that, it is they who are transgressors— * and who keep their trusts and their covenant, * and
who are mindful of their prayers. * It is they

dh;\)}@_u\uas W}L}Q*Ga@m\uﬁnu}\e@;})\&Y\*u}m?@;})ﬂeﬁw_ﬂ\}
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* those who guard their private parts, * save from their spouses or those whom their right
hands possess, for then they are not blameworthy; * but whosoever seeks beyond that, they
are the transgressors; * those who abide by their trusts and their pact, * who uphold their
testimony, * and who are mindful of their prayers, * those
Doublet 37
(24:61/48:17) (Medinan/Medinan) (12 words)
£ sanall e V5208 2 29T e Vs 208 a2 YT e gl +

* There is no fault against the blind, nor fault against the lame, nor fault against the sick,

Doublet 38
(25:59/32:4) (Meccan/Meccan) (13 words)
oAl e U T g QT s 8 Wi ey G T5 o jaldl I8 alf ()
* He Who created the heavens and the earth and whatsoever is between them in six days,
then mounted the Throne,
Doublet 39
(26:8-9/26:67-68/26:174-75/26:190-91) (Meccan/Meccan/Meccan/Meccan) (13 words)
g Sl ST 5 315 % (e b ST IS ey Bl 8 8 ¢

* Truly in that is a sign, but most of them are not believers. * And truly thy Lord is the Mighty,
the Merciful. *
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Doublet 40
(26:103-05/26:158-60) (Meccan/Meccan) (15 words)
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* Truly in that is a sign, but most of them are not believers. * And truly thy Lord is the
Mighty, the Merciful. * The people of Noah denied the messengers, *

* Gl all b d 8 i a5 5l 50 S5 {5 % el b RT OIS Loy A Al a0y
Truly in that is a sign, but most of them are not believers. * And truly thy Lord is the Mighty,
the Merciful. * The people of Lot denied the messengers, *

Doublet 41

(26:106-09/26:124-27/26:142-45/26:161-64/26:177-80) (Meccan/Meccan/Meccan/Meccan
/Meccan) (20 words)

2

Sl 083 f Ll b AT T 06 Y [ Alia dh AT 2T OB Y [ 350 2 AT &1 DB Y [ £ 5 2 AT 1l 06 3 *

So ol I Al &) AT (e adle AL Ty ¥ (il 1580 * Gl 0505 &1 ) % (i YT i
* S\~“

* when their brother Noah said unto them, / when their brother Hiid said unto them, / when
their brother Salih said unto them, / when their brother Lot said unto them, / when Shu‘ayb
said unto them, “Will you not be reverent? * Truly I am a trustworthy messenger unto you.
* So reverence God and obey me. * And I ask not of you any reward for it; my reward lies
only with the Lord of the worlds. *!%°
Doublet 42

(26:121-23/26:139-41) (Meccan/Meccan) (14 words)

# G 3all Se S a3 B el 541 (5% it b 5T S e S Al 3 3y ¢
* Truly in that is a sign, but most of them are not believers. * And truly thy Lord is the
Mighty, the Merciful. * ‘Ad denied the messengers, *

G301 558 S a3 Bl 41 (5% s b ST IS ey S b 3

Truly in that is a sign, but most of them are not believers. * And truly thy Lord is the Mighty,
the Merciful. * The Thamiid denied the messengers, *

I35 Note: regarding the above case, the text and translation of the doublet have not been multiplied for brevity

and due to the uniformity of the text and translation. For the immediate context of the third repetition, a
green font is used, for the fourth repetition an orange font and for the fifth repetition purple.
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Doublet 43
(27:19/46:15) (Meccan/Meccan) (14 words)
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and said “My Lord! Inspire me to give thanks for Thy blessing wherewith Thou hast blessed
me and my parents and to work righteousness pleasing to Thee,

Jm 5 Al Jabl 3 635 Gl 5 e ol oalf aliaas &1 G e 53l & 06
he says, “My Lord inspire me to give thanks for Thy blessing with which Thou hast blessed
me and hast blessed my parents, and that I may work righteousness such that it pleases Thee;

Doublet 44
(27:80-81/30:52-53) (Meccan/Meccan) (12 words)
V) gt o) agillin e ol oy Gl Tag * Gy e 1305 1) sledll hall gald V3 Lisall gatd ¥ i) #
* Gshllh ogd WL, Geh 0

* Surely thou dost not make the dead hear; nor dost thou make the deaf hear the call when
they turn their backs; * nor canst thou guide the blind away from their error. Thou canst
only make hear those who believe in Our signs and are submitters. *

V) gatd ) peillin e el agy Gl Gy # Gy s 1585 130 sle i alall gatd W5 asall gad Y 06 =
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* Surely thou dost not make the dead to hear; nor dost thou make the deaf to hear the call
when they turn their backs; * nor dost thou guide the blind from their straying. Thou makest
none to hear, save those who believe in Our signs and are submitters. *
Doublet 45
(30:37/39:52) (Meccan/Meccan) (13 words)
* Cystadh o8 il QU 8 &) Aoy st oyl G350 daldg AT O 155 A1l

* Have they not considered that God outspreads and straitens provision for whomsoever He
will? Truly in that are signs for a people who believe. *
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* Do they not know that God outspreads and straitens provision for whomsoever He will?
Truly in that are signs for a people who believe. *
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Doublet 46
(31:29/35:13) (Meccan/Meccan) (12 words)
A s Ak ol ) oo e B8 adlly Gualtl S35 O (3 56T s el (8 Ol

makes the night pass into the day and makes the day pass into the night, and that He made
the sun and the moon subservient, each running for a term appointed, and that God
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* He makes the night pass into the day and makes the day pass into the night, and He has
made the sun and the moon subservient, each running for a term appointed. That is God,

Doublet 47
(31:33-34/35:5-6) (Meccan/Meccan) (13 words)
% ol Al 85 5 T £l 454856 B 25

Surely God’s Promise is true. So let not the life of this world delude you, nor let the Deluder
delude you concerning God. * Truly

Doublet 48
(34:2/57:4) (Meccan/Medinan) (16 words)
303 b & e oy £ Ll (a0 a3 Lalo & 530 oy o ST (8 e s s (%)

* He knows that which enters the earth and that which issues therefrom, that which descends
from Heaven and that which ascends thereto. And He is

Doublet 49
(35:40/46:4) (Meccan/Meccan) (14 words)
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* Say, “Have you considered your partners upon whom you call apart from God? Show me
what they have created of the earth. Do they have a share in the heavens or did We give
them a book,
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* Say, “Have you considered that which you call upon apart from God? Show me that which
they have created of the earth. Or do they have a share in the heavens? Bring me a book

Doublet 50
(41:25/46:18) (Meccan/Meccan) (14 words)
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So the Word among the communities of jinn and men that have passed away before them
came due for them. Truly they were lost. *

* et 18 ) T Gall G2 ol con 8 S8 el G O 2l G
the Word among the communities of jinn and men that had passed before them came due.
Truly they were lost. *

Doublet 51
(52:40-41/68:46-47) (Meccan/Meccan) (12 words)
% 0 98 1gd Caall dhie ol # ()88 L 3a a8 1030 aalins
* Or dost thou ask a reward of them, such that they are burdened with debt? * Or do they
possess the Unseen, such that they write it down? *
Doublet 52
(54:16-18/54:21-23) (Meccan/Meccan) (12 words)
Mo Gai ¢ KA e Jgb RN Gl oA Untg My ¢ N e (K ik

* How, then, were My Punishment and My warnings? * And indeed We have made the
Quran easy to remember; so is there any who remembers? * “Ad denied.

2
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* How, then, were My Punishment and My warnings? * And indeed We have made the
Quran easy to remember; so is there any who remembers? * Thamud denied

Doublet 53
(59:1/61:1) (Medinan/Medinan) (15 words)
* aSall 55l 55 (VT 8 g o saldl 8 Wl A % a5 (el 5T A Ly

* In the Name of God, the Compassionate, the Merciful * Whatsoever is in the heavens and
whatsoever is on the earth glorifies God, and He is the Mighty, the Wise. *

Doublet 54
(62:1/64:1) (Medinan/Medinan) (12 words)
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* In the Name of God, the Compassionate, the Merciful. * Whatsoever is in the heavens and
whatsoever is on the earth glorifies God, the Sovereign, the Holy, the Mighty, the Wise. *
He it is Who

58 o0t 08 e shy el ALy ST AT (VT b e ol 8 e i it % BT (el BT 4 iy
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* In the Name of God, the Compassionate, the Merciful. * Whatsoever is in the heavens and
whatsoever is on the earth glorifies God. His is the Sovereignty and His is the praise, and
He is Powerful over all things. * He it is Who

(Note: in respect of the final two doublets, the basmalah phrase is not a numbered verse, yet
it is still part of the text of the Qur’an and considered for this study.'*®)

156 Nasr et al., The Study Qur’an, commentary on Qur’an 1:1.
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