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MULLA JIWAN’S METHODOLOGY IN HIS QUR’AN
COMMENTARY AL-TAFSIRAT AL-AHMADIYYAH

Kamil Zia Uddin”

Abstract: This article outlines the Hanaft subcontinent contribution to
the field of tafsir. More specifically, it provides a synopsis of Hanafi
books on the genre of akkam al-Qur’an (legal verses of the Qur’an).
Ahmad b. Abt Sa‘id al-Junfirt (d. 1717), more commonly known as
Mulla Jiwan, was an Indian jurist and celebrated teacher of the Mughal
Emperor Alamgir (d. 1707). Given he was a teacher of a Mughal
emperor, his writings potentially had the capability to practice and
influence figh at state level. In his introduction, Mulla Jiwan states three
types of derivations from the selected ayat: juristic rulings (akkam
fighiyyah), Islamic jurisprudence (usa/ al-figh) and issues of creed
(masa’il al-“‘aqidah al-sunniyyah). | use examples of ayat for each
derivation to highlight and identify the manhaj (methodology) of his
tafsir. Other sciences are mentioned in his tafsir—like naiw (grammar)
or tasawwuf (Sufism)—but they are not the salient objectives
mentioned in his introduction nor are they as common as the
abovementioned points. Mulla Jiwan is most known for his
commentary on Abii al-Barakat al-Nasafi’s (d. 1311) text on
jurisprudence, al-Manar, titled Nir al-anwar sharh al-manar (Light
of Lights, Commentary on the Enlighted). Prior to writing that
commentary, Mulla Jiwan wrote a juristic exegesis of the Qur’an titled
al-Tafsirat al-Ahmadiyyah fi bayan al-ayat al-shar ‘iyyah (Ahmad’s
Exegeses in Explaining Legal Verses). It was the first complete juristic
exegesis written in the subcontinent. In this tafsir, he presents each
mas ‘alah (case study) based on the Hanafi/Maturidi school of thought.
Like much akkam al-Qur "an literature, he did not organise the issues in
accordance with juristic chapters; rather, he lists the issues in the order
they occurred in the Qur’an. He also cited the major works he used in
his introduction. Mulla Jiwan selected about 500 ayat from 63 sirahs
to elaborate on 276 issues of jurisprudence and creed.

Keywords: Mulla Jiwan, tafsir, figh, subcontinent, Hanafi, Maturidl,
Mughal

Kamil Zia Uddin is the chair of the Qur’anic Exegesis Department and a librarian at Darul Qasim in
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BRIEF HISTORY OF TAFSIRIN THE SUBCONTINENT

Tafsir (Qur’anic exegesis) literature has existed in written form in the Indian subcontinent
since the 15" century. Muhammad Salim Kidwai, in his book Hindustant mufassirin aur un ki
‘arbi tafsiray (Indian Exegetes and their Arabic Exegeses), lists Muhammad b. Ahmad b.
Muhammad Tahanaysari Gujrati’s (d. 1417) work, titled Kashif al-haqa’iq wa qamiis al-
daqga’ig (Unveiler of Realities and Concordance of Subtleties), as the first Arabic tafsir
produced in the subcontinent.! However, Muhammad Tahir Panjapiri (d. 1907), in his bio-
bibliographical work on Qur’anic exegetes, gives an entry on ‘Ali b Ahmad al-Urmawi, also
known as al-Muha’imi, and lists his death as 1310, although others give it as 1432. He wrote a
tafsir titled Tabsirat al-Rakman wa taysir al-Mannan (The Enlightenment of the All-Merciful
and the Facilitation of the Benefactor). Another widely accepted fafsir, but written in Persian,
is Fath al- ‘Aziz (Opening of the Mighty), also known as Tafsir ‘Azizi, by Shah ‘Abd al-‘Aziz
(d. 1824). Many scholars show severe remorse at the fact that a large portion of this tafsir was
lost due to the political instability of the time, but what has remained is unique and
unparalleled.? According to Hajji Rafi‘ al-Din Fariiqi Muradabadi, Shah ‘Abd al-‘Aziz’s tafsir
had certain characteristics that transformed the work into a unique zafsir contribution; some of
these were the exceptional classification of subjects through headings and discussions on
mutual connections between different gyat (verses).® There were also more focused tafsir
produced like al-Fath al-qudsi fi tafsir Ayat al-Kurst (The Sacred Opening regarding the
Exegesis of the Throne Verse) by Muhyi al-Din ‘Abd al-Qadir (d. 1629) and Shajarat al-tir fi
sharh Ayat al-Nir (The Tree of the Mountain regarding the Explanation of the Verse of Light)
by Muhammad ‘Ali b. Abi Talib b Abdullah (d. 1766).# Even derivative tafsir in the rich form
of commentary (hashiyah/sharh) like Wajth al-Din Gujrati’s (d. 1590) super-commentary on
Tafsir al-Baydawi, Mulla ‘Al1 al-Qar?’s (d. 1601) commentary on Tafsir al-Jalalayn® and
Muhammad ‘Abd al-Haqq b Shah’s (d. 1914) commentary on Tafsir al-Nasafi. Other
antecedental genres of tafsir like Shah Waliullah’s (d. 1762) contribution to usil al-tafsir
(principles of exegesis), gharib al-Qur an (Qur’anic vocabulary) and the translation of the
Qur’an’s meanings also existed and thrived in the subcontinent.

This article focuses on a Mughal-era jurist, Mulla Jiwan and his methodology in al-Tafsirat
al-Airmadiyyah, which is the first complete work from the genre of akkam al-Qur’an (legal
verses of the Qur’an) produced in the subcontinent. Regarding Mulla Jiwan, his work on
Islamic jurisprudence, Nir al-Anwar (Light of Lights), has received much scholarly attention,

! Muhammad Salim Kidwai, Hindustant mufassirin aur un ki ‘arbi tafsiray [Indian Exegetes and their
Arabic Exegeses] (New Delhi: Maktabah Jami‘ah Limited, 2011), 24.

2 Khalid Mahmood, Athar al-Tanzil [Impacts of Revelation] (Lahore: Daftar Dar al-Maarif, n.d.), vol. 2,
383.

3 Saiyid Athar Abbas Rizvi, Shah ‘Abd al- ‘Aziz: Puritanism, Sectarian, Polemics, and Jihad (Lahore: Suhail
Academy, 2004), 106. Rizvi was quoting from Mawlawi Hajji Rafi* al-Din Fariiqi Muradabadi, Risalah al-
nazar ‘ala tafsir al-Azizi (Rampur MS), f. 22b.

4 See the index of Hindustani Mufassirin for a more exhaustive list of Arabic tafsir produced in the
subcontinent.

S Mulla ‘Alf al-Qari, though he lived most of his life in Makkah, was born in Herat (modern day
Afghanistan), so can be included as part of the subcontinent legacy.
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but his Qur’an commentary has received very little® and is in great need of a takgig (scholarly
edit).” The reason and benefits of studying this work are discussed below.

Ahmad b. Abi Sa‘id al-Junfuri (d. 1717), more commonly known as Mulla Jiwan, was an
Indian jurist and celebrated teacher of the Mughal Emperor Alamgir (d. 1707) whose lengthy
reign was from 1658 to 1707. Some even claim that the lineage of this influential exegete goes
back to the first Caliph Abt Bakr, Allah be pleased with him.8 Given his scholastic relationship
with the emperor, his writings had the potential for practical application at the national level.
This scholarly relationship between exegetes and emperors was not new; previously Emperor
Jahangir (d. 1627) had delegated Sayyid Muhammad Ridawi (d. 1644) with the task of
translating the Qur’an into Persian. More recently, the Afghanistan government funded the
widely read Urdu tafsir of Mawlana Shabbir Ahmad ‘Uthman (d. 1949), which was initiated
by his teacher Shaykh al-Hind Mawlana Mahmad Hasan (d. 1920), to be translated into Persian
and published in three volumes by the government.®

MULLA JIWAN AS A MUFASSIR (EXEGETE)

A man endowed with a great memory, Mulla Jiwan is most renowned for his commentary
on Abu al-Barakat al-Nasaf’s (d. 1311) text on the principles of Islamic jurisprudence, al-
Manar (The Enlightened), titled Niar al-anwar sharh al-manar. This text in Islamic
jurisprudence is a staple in Dars-i-Nizami curriculums.® Prior to writing that commentary,
Mulla Jiwan wrote a juristic exegesis of the Qur’an titled al-Tafsirat al-Ahmadiyyah fi bayan
al-ayat al-shar ‘iyyah (Ahmad’s Exegeses in Explaining Legal verses).!! Mulla Jiwan states he
began writing the juridical exegesis in 1654 at the young age of 16 while he was still studying
various books in usz/ (jurisprudence) and manyiq (logic). He finished writing it in 1658 at the
age of 21. However, he did not immediately publish the work. In 1664, at the age of 27, he

6 Most of the secondary literature on al-Tafsirat al-Ahmadiyyah is in Arabic or Urdu, as the reader will see
from the references and footnotes. However, some works are in English, like SherAli Tareen’s article titled
“South Asian Qur’an Commentaries and Translations: A Preliminary Intellectual History,” and even a
Turkish thesis “Molla Civen ve Et-Tefsiratu’l-Ahmediyye Adli Ahkam Ayetleri Tefsiri” [Mulla Jiwan and
his Legal Commentary Tafsirat Ahmadiyyah] by Murat Chomaev that highlight the importance of this
tafsir.

" The Dar Nir al-Sabah edition of this work provides a detailed overview of the political, social and
intellectual spheres during Mulla Jiwan’s era. It also provides an accurate biography of him and his
methodology in jurisprudence. Aba Sa‘7d Ahmad Mulla Jiwan, Nir al-anwar fi sharh al-Manar [Light of
Lights, Commentary on the Enlighted] (Damascus: Dar Nir al-Sabah & Maktabah Amir, 2015).

8 Ghulam ‘Alr Azad Bilgrami, Sibkat al-marjan fr athar Hindustan [Beads of Pearls on the Relics of India],
ed. Muhammad Sa‘id al-Turayhi (Beirut: Dar al-Rafidain, 2015), 151-152.

®  Mahmood, 4thar al-Tanzil, vol. 2, 383.

10 For a more detailed overview of the Dars-i-Nizami curriculum and its historical significance, see Mulla
Saaleh, “A Reckoning with the Dars-i-Nizami,” Darul Qasim, accessed March 23, 2022, https://darul
gasim.org/dars-i-nizami/.

1 Jamil Ahmad lists the complete title as al-Tafsirat al-Ahmadiyyah fi bayan al-ayat al-shar ‘iyyah ma ‘a
ta ‘rifat al-masa’il al-fighiyyah in his book Harakat al-ta 'lif bi al-lughah al- ‘Arabiyyah fi iglim al-Shimalt
al-Hindi fi al-qarnayn al-thamin ‘ashar wa al-tasi‘ ‘ashar [Movement of Writing in the Arabic Language
in Northern India in the 18" and 19" Centuries] (Damascus: Wizarat al-thagafah wal-irshad al-qawmi,
1977), 21.

98



Australian Journal of Islamic Studies Volume 7, Issue 1, 2022

reviewed and edited the work, subsequently making it available after completing his
commentary on al-Manar.*?

As stated earlier, it was the first complete juristic exegesis written in the subcontinent. Al-
KawtharT in his introduction to al-Bayhaqi’s (d. 1066) Ahkam al-Qur’an states the most
influential Hanaft works in this genre were written by: ‘Ali b Misa al-Qummi (d. 961), Abi
Ja'far al-Tahawt (d. 971), Abu Bakr al-Jassas (d. 980), Jamal al-Din b. Siraj al-Din al-Quinaw1
(d. 771) and Mulla Jiwan. Despite this zafsir being the shortest of the aforementioned works,
al-KawtharT states it is still beneficial.!® ‘Allamah Khalid Mahmood (d. 2020), a polymathic
product of Deoband, adds two other works to this genre that can be traced back to the
subcontinent: Qadi Thanaullah Panipati’s Tafsir al-Madhari (d. 1810)'* and an ahkam al-
Qur an work written under the supervision of Mawlana Ashraf ‘Alf Thanwi (d. 1943).1°

In this tafsir, Mulla Jiwan presents each mas ‘alah (case study) based on the Hanafi/Maturidi
school of thought. Like most akkam al-Qur’an literature, he did not organise the issues
according to juristic chapters; rather, he lists the issues in the order they occur in the Qur’an.
He also cites the major works he used in his introduction. Mulla Jiwan selected about 500 ayatr
from 63 sirahs to elaborate on 276 issues of jurisprudence and creed. The selection of 500

12 Sa‘id Hasan al-Nadwi states the review occurred in 1085, but all three editions of the book that I had
access to, as well as the manuscripts, list it as 1075. Sa‘id Hasan al-Husayni Nadwsi, al-Maktabah al-

Qur ‘aniyyah fi al-Hind fi al-qarn al-thant ‘ashar al-hijr7 al-magbii ‘ minha wa-al-makhgit [The Qur’anic
Corpus in India during the 12" Century Hijri: Printed Works and Manuscripts] (Beirut: Dar Al-Kutub al-
‘llmiyyah, 2017), 151.

13 Al-Kawtharl, Mugaddimat al-Imam al-Kawthari [Introductions of Imam al-Kawthari] (Karachi: HM Saeed
Company, n.d.), 469.

14 This tafsir is named after his shaykh Mirza Mazhar Jan-e-Janan Dehlawi (d. 1699). It is not limited to
juridical and legal discussions, but the author, who was also a student of Shah Waliullah, was known as the
Bayhagi of his time; thus, his tafsir is encyclopaedic in content. See Thanaullah Panipati’s Tafsir al-
Mazhari [MazharT’s Exegesis] (Beirut: Dar al-Kutub al-‘lImiyyah, 2019) vol. 1, 5.

15 There were four original authors for this project. Mawlana Zafar Ahmad al- Uthmani (d. 1974) was
assigned from the beginning to the end of Sarat al-Nisa’, which were published in volumes 1 and 2 by
Idarat al-Qur’an. He was also assigned from Sarat al-Ma’idah to Strat al-Tawbah but died before
completing it. The second author was Mufti Muhammad Shafi’ (d. 1976), and he was assigned from Sarat
al-Shu‘ara’ to Strat al-Hujurat and is presented in volumes 3 and 4 by the same publisher. The third author
was MIl. Muhammad Idris al-Khandlawi (d. 1974) and was assigned from Sarat Qaf to the end of the
mushaf. What he was able to complete is published in volume 5. The five volumes were published by
Idarat al-Qur’an. See Zafar Ahmad al- ‘Uthmani, Muhammad Shafi* and Muhammad IdrTs al-Khandlawi
Ahkam al-Qur’an [Legal Verses of the Qur’an] (Karachi: Idarat al-Qur’an, 1987).

Further details can also be found in Ahmad Husayn Isma ‘1l Husayn, Manhaj talamidh Hakim al-Ummah
al-shaykh Ashraf ‘Alt al-Tahanawi fi al-tafsiv: kitab ahkam al-Qur an namiidhaja [Methodology of Ashraf
Ali Thanvi’s Students in Tafsir: A Case Study of their Work on Akkam al-Qur’an] (Amman: Dar al-Fath
lil-Dirasat wa-al-Nashr, 2011).

The remaining volumes were completed by Mawlana Jamil Ahmad al-Thanwi (d. 1994) and Mufti Abd al-
Shakiir al-Tirmidhi. The former was assigned from Stirat Yinus to Sarat al-Furgan, and the latter
completed the unfinished portions. Their portions were published in 13 volumes (volumes 6-18) separately
by Idarat Ashraf al-tahqiq. See ‘Abd al-Shakdr al-Tirmidhi, Jamil Ahmad al-Thanwi, Ahkam al-Qur’an
‘ald daw’ ma afadahu Hakim al-Ummah Ashraf ‘Ali al-Thahanawi [Legal Verses of the Qur’an in Light of
what was Benefitted from Mawlana Ashraf ‘Alf al-Thanvi] (Lahore: Idarat Ashraf al-tahqiq, 2016).
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legal verses of the Qur’an was made famous by al-Ghazali (d. 1111) in his work on theoretical
jurisprudence titled al-Mustasfa.®

MAIN SOURCES OF AL-TAFSIRAT AL-AHMADIYYAH

Sources cited by Mulla Jiwan in his introduction are listed below.

Source genre | Author Title
Tafsir Mahmad b. ‘Umar al-ZamakhsharT (d. 1144) al-Kashshaf
Tafsir al-Baydawr (d. 1292) Anwar al-Tanzil
Tafsir al-NasafT (d. 1310) Madarik al-Tanzil
Tafsir Husayn b. ‘Al al-KashifT (d. 1500) Tafsir Husayni'’
Tafsir Abd Nasr Ahmad b. al-Hasan al-ZahidT (d. 1154) Lata 'if al-tafsir also known as Tafsir Zahidi
Tafsir al-Suyatt (d. 1505) al-ltgan
Tafsir Zahir al-SharT‘ah al-GawrT (d.?)18 ?
Figh Sadr al-Shari‘ah al-Mahbbr (d. 1347) Sharh al-wiqayah and its commentaries
Figh Al-Marghinant (d. 1197) al-Hidayah and its commentaries
Figh Rukn al-Din b. Hussam al-Din al-NakarT (d.?)1® al-Fatawa al-Hammadiyyah
Usal Fakhr al-Islam Ali b. Muhammad al-Bazdawf (d. Usal al-Bazdawi
1010)
Usal ‘Abd al-‘Aziz al-BukharT (d. 1329) Kashf al-Asrar
Usal ‘Ala’ al-Din al-Bukhari (d. 1330) Muntakhab al-Husamr along with its
commentary Kitéb al-Tahqiq
Usdl Sadr al-Shari‘ah al-Mahbbr (d. 1347) al-Tawdih along with its commentary al-
Talwih
Usdal Jamal al-Din Ibn al-Hajib al-Malikt (d. 1249) Mukhtasar usal Ibn al-Hajib
Kalam al-Taftazant (d. 1390) along with the commentary Sharh al-‘Aqa’id
of al-Khayall (d. 1457)
Kalam ‘Adud al-Din al-lij7 (d. 1355) with its commentary al-Mawagif
by al-Jurjant (d. 1414)

16

17

18

19

Abt Hamid Muhammad al-Ghazali, Al-Mustasfa min ‘ilm al-usil [The Pure from Islamic Jurisprudence],
ed. Hamzah ibn Zuhayr Hafiz (Madinah Munawwarah: Shirkat al-Madinah al-Munawwarah li-tiba ‘ah,
1992), vol. 4, 6.
Kashf al-zunan lists the title of this work as al-Mawahib al- ‘Aliyyah. Dr. ‘Allamah Khalid Mahmood
mentions this work was previously studied by %adith scholars in Delhi. See Mahmood, Athar al-Tanzil,
vol. 2, 383. The author seems to be more famous for his work on ethics: Anvar-i suhayli [Lights of

Suhayl].

I have come across six occasions where this author is mentioned in the text. They are pages 24, 67, 92,
6626, 642 and 664 in the DKI edition. However, | have yet to find details on the author and his text.

al-Fatawa al-Hammadiyyah is a book written by Rukn al-Din b. Hussam al-Din al-Nakuri (d. ?). He was a
mufti from the Gujrat area. He wrote this work by the order of a judge named Hammad al-Din b.
Muhammad Akram al-Gujrati. In his introduction he lists the 120 sources he used, which ranged from figh,
uszl, hadith and tafsir. See Muhammad Hifz al-Rahman al-Kumilla'1, Al-Budiir al-mudi’ah fi tarajim al-
Hanafiyyah [Illuminated Moons on the Biobibliographies of the Hanafites] (Dhakka: Dar al-Salil, 2018),
vol. 7, 308. A manuscript of this work is available.
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Other books quoted in the text but not mentioned in the mugaddimah (introduction):

Al-Fatawa al-Tatarkhaniyyah by Farid al-Din (d. 1384)

‘Awarif al-ma ‘arif by Shihab al-Din Abu Hafs ‘Umar b. Muhammad al-Suhrawardi
(d. 1234)

Dhakhirat al-mulitk (Persian) by ‘Al b. Shihab al-Din al-Hamadani (d. 1384)
Al-Murawwal sharh al-talkhis by al-Taftazani

Sharh al-magasid by al-Taftazani

Tawali ‘ al-anwar fi usiil al-din by al-Baydawi

Since the clearest path to understanding the methodology of an exegete is to read large
portions of his zafsir, | have carefully selected examples to highlight and analyse his
methodology. | am using the examples as a platform to discuss the finer points of his zafsir and
his overall contribution to this field.

EXAMPLES OF AHKAM FIQHIYYAH (LEGAL RULINGS)

Example 1: Case Study on not Fleeing from Infectious Diseases and Plagues

Sirat al-Bagarah, ayah 243: Have you not considered those departed from their dwellings
while they were "ulif (in thousands), kadhar al-mawt (fearful of death) whereupon Allah
said to them: Die all of you! And, thereafter, brought them back to life? Indeed, Allah is
ever bountiful to people. But most people do not give thanks for the plenty Allah gives
them.?

Mulla Jiwan starts this entry by stating there are numerous ayat on the topic of not fleeing
from death. This is the first one in the order of the mus#af, thus he chooses to explain this case.
This is a consistent part of his methodology, which is also found for the case of al-mi raj
(ascension) mentioned in the beginning of Surat al-Isra” without a separate entry for the case
in Strat al-Najm. This statement also shows us he wrote this zafsir in the order of the mus/af,
which is not the case for many other exegetical works like Tafsir al-Jalalayn, Mafatih al-ghayb
by al-Razi (d. 1209) and [Irshad ‘aql al-salim by Abu al-Su'td Efendi
(d. 1574). He then goes on to discuss the background circumstances detailing the location of
reference in the ayah and the possible angels and prophet involved quoting from Tafsir
Husayni.

After mentioning different interpretations for what #/izf'could mean, he mentions a criticism
that al-ZamakhsharT had against those who state u/iifas the plural of alif (intimate companion).
Al-ZamakhsharT states it is not established that u/iif is plural of alif. However, that does not
mean there is no linguistic connection between the two words, as al-Razi clarifies in his tafsir.?

20 The base translation of all @ydt is from Ahmad Zaki Hammad’s translation of the Qur’an. However, |
edited the translation as needed to be in line with what Mulla Jiwan intended.

2L For details, see al-Husayn ibn Muhammad Tibi, Futizk al-ghayb ff al-kashf ‘an ging * al-rayb: wa-huwa
hashiyat al-Ttbr ‘ala al-Kashshaf [Openings of the Unseen in Unveiling the Mask of Doubt: A Marginalia
on al-Kashshaf] (Dubai: Ja’izat Dubayy al-Dawaliyyah lil-Qur’an al-Karim, 2013).
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After mentioning other opinions, Mulla Jiwan mentions the main common denominator stating
wa ‘ala kulli tagdir (regardless of who or what is specifically intended) the main objective of
the ayah is to alert the listeners of what happened not necessarily to whom it happened. The
legal ruling derived is that it is prohibited to enter a land in which a plague is occurring, which
is established from a previous a@yah from the same sirah, ayah 195, “And thus shall you spend
in the path of Allah. Yet do not cast your souls, by your own hands, into tahluka (destruction).
Rather do good to one and all. Indeed Allah loves those who excel in good.” This ayah
establishes the prohibition of leaving a land in which a plague occurred.

Mulla Jiwan then goes on to discuss an apparent contradiction with other ayat, namely Stirat
al-Jumu‘a ayah 8, “Indeed, death from which you flee, shall, most surely, encounter you.” The
apparent contradiction is how can one implement all three ayar at the same time. Mulla Jiwan
synthesises the application of the ayar keeping in line the principle that there is no ta ‘arud
(contradiction) in the Qur’an. He concludes by substantiating this legal ruling from hadith.
Prophet Muhammad (may Allah bless him and grant him peace) said, “The one who flees from
a plague is like the one who flees from his military duty (al-zaif).”%

Example 2: Case Study on Disbelievers (Kuffar) not having any Legal Authority (Wilayah)
over Believers

Sirat al-Nisa’, ayah 141: Those who await misfortune to befall you; but if there is for you
a victory from Allah, they say: Were we not with you? But when the disbelievers have a
measure, they say: Did we not have the advantage over you and shield you against the
believers? Indeed, Allah shall judge between you all on the Day of Resurrection. And never
will Allah make a way for the disbelievers to overcome the believers.

Mulla Jiwan lived during Mughal rule of India, which was a ruling minority at the time.
Thus, it is interesting to see him extrapolate this ayah.

Mulla Jiwan establishes a principle (asl) from this ayah, which is that Allah has not given
legal authority to the disbelievers over the believers. He then goes on to mention, by way of
example, consequent cases in which this principle is applied. For example:

The testimony of a disbeliever against a Muslim

The guardianship of a disbeliever in a marriage contract

Inheriting from a Muslim

Purchasing a Muslim slave

Lack of possession of a Muslim’s wealth after capturing (istila’) it
Impermissibility for the disbelievers to establish their own militia, government, etc.

o v e wN e

Mulla Jiwan mentions there are many other cases that are developed and substantiated based
on this principle, which can be found in the more voluminous works of jurisprudence. He
concludes by asserting this is not the only ayah that discusses this concept; rather, @ayah 28 of

2 Musnad of Akmad, bab musnad Jabir b. ‘Abdullah, sadith no. 14568. See Ahmad ibn Muhammad lbn
Hanbal, Al-Musnad Lil-Imam Azmad lbn Musammad Ibn Hanbal, al-Tab‘ah 2, ed. Ahmad Muhammad
Shakir (Cairo: Dar al-Ma“arif, 1946).
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Sarat Al ‘Imran?® and ayah 57 of Siirat al-Ma’idah?®* also discuss this concept emphatically as
well as other ayat.

Example 3: Case Study on the Prohibition of Music (al-Taghanni)

Sirat Lugman, ayah 6: Yet among humankind, there are those who traffic in lahw al-
hadith (idle tales), without knowledge, so as to lead astray from the path of Allah...

Mulla Jiwan states this issue is one of the most controversial due to the seemingly
contradictory ayar and ahadith. There are also numerous assertions made by various scholars
that add to the confusion of the issue at hand.

This is one of the longer entries in this book and shows how Mulla Jiwan addresses apparent
inconsistencies among jurists. He starts by mentioning the possible causes of revelation (sabab
al-nuzul), as these, along with the wording of the ayah, play a large role on the range of
derivation and application of rules. In this entry, we also see him use the phrase “al-Imam al-
Zahid,” and there seems to be confusion on to whom he is referring. Sa‘id Hasan al-Nadw1
claims it is referring to al-Zamakhshari, the author of al-Kashshaf; however, after tracing the
references in the book to what is mentioned in al-Kashshaf, it becomes clear that this ascription
is not accurate.?® For example, in Stirat al-Mumtahinah, ayah 12, he quotes “al-Imam al-Zahid”
and “Sahib al-Kashshaf” in back-to-back lines. Later in the same entry, he quotes “al-Imam
al-Zahid” and “al-Husayni” in consecutive order as well, so that excludes the often-quoted
Persian exegete from that reference. The same can be said for “Zahir al-Shari ‘ah al-Ghawri,”
who is mentioned consecutively with the enigmatic “al-Imam al-Zahid” in Surat al-Bagarah,
ayah 43.26 It is obviously not referring to al-Suyiaiti’s al-/zgan due to the type of content quoted
from and attributed to “al-fmam al-Zahid.”?" 1 mention these exclusions because editors of this
work and even its Urdu translation?® do not accurately represent how many books of zafsir he
quoted in the introduction. After much research and manuscript cross-referencing, I was able
to identify that the enigmatic “Zahid” being referred to is Aba Nasr Ahmad b. al-Hasan
Darwazaqi Zahidi.?° Intriguingly enough, Mulla Jiwan does not mention him once by name,
nor does he mention the title Lasa if al-tafsir. He does mention that such and such was
mentioned in al-Zahidr but does not specifically say Tafsir Zahidi. Additionally, it seems

2 “Let not the believers take the disbelievers as allies instead of the believers. And whoever does this has

nothing from God—except if you are safeguarding against a genuine fear from them. And God warns you

to beware of Him. For to God is the ultimate destiny.”

“Oh you who believe! You shall not take as allies those who take your religion for mockery and play, from

those who have been given the scripture before you, or the disbelievers. And fear God, if, Indeed, you are

believers.”

% Nadwi, al-Maktabah al-Qur ‘aniyyah, 157.

% Ahmad b. Ab1 Sa‘id Mulla Jiwan, Al-Tafsirdt al-Ahmadiyyah fi bayan al-ayat al-shar iyyah [Ahmad’s
Exegeses in Explaining Legal Verses] (Beirut: Dar al-Kutub al- ‘Timiyyah, 2010), 688.

27 To substantiate it, he also mentions them consecutively in Siirat al-Bagarah. See Mulla Jiwan, al-Tafsirdt
al-Aimadiyyah, 29.

2 Ahmad bin ‘Al1 Sa‘id. al-Tafsirat al-Akmadiyah: fi bayan al-ayat al- shar ‘iyyah [Urdu Translation of
Tafstrat Ahmadiyyah], trans. Muhammad Sharaf al-Din (Lahore: Diya’ al-Qur’an Publications, 2006).

2 | was able to acquire a complete manuscript of Tafsir Zahidr from Raza library in Rampur. It is written in
Arabic and Persian. Details can be found in Travis Zadeh, The Vernacular Qur’an: Translation and the
Rise of Persian Exegesis (London: Oxford University Press, 2012), 572-573.

24
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editors and translators of this work misread his introduction due to its vagueness and usage of
rhyme, which is why | inserted the table above. For Mulla Jiwan to quote Zahidi the way he
did, this zafsir must have been widely read and taught during his time.

The Hanafi bio-bibliographical works® do not give much information about Zahidi except
that he was a teacher of a person named al-‘Uqgayli. However, ‘Ali Shawakh Ishaq, in his
encyclopaedic work on Qur’an literature, mentions Zahidi wrote this tafsir in 1125 and lists
the places where its manuscripts can be found in Iran, Turkey and the subcontinent.3!

EXAMPLES FOR PRINCIPLES OF ISLAMIC JURISPRUDENCE (USUL AL-
FIQH)

Example 1: Case Study on Permissibility (Ibahah) being the Default in all Things

Sirat al-Bagarah, ayah 29: He is the one who created lakum (for you) all that is in the
earth. Then He directed Himself toward the heaven, and He fashioned it into seven heavens.
He is all knowing of all things.

Mulla Jiwan’s entries on Islamic legal theories show how he has proven certain Usili
concepts through ayat, thus showing the cogency and consistency of Qur’anic exegesis. After
acknowledging that Suarat al-Fatihah is the source and summary of juristic rulings,
jurisprudence and issues of creed, he starts the first entry of the book discussing the default
(asl) state of things. He goes on to present opposing views and what would be the juridical
results of the different opinions (thamarat al-khilaf). Quoting al-Karkhi (d. 1545) and Aba
Bakr al-Razi [al-Jassas] (d. 1511) he states that the ayah “He created for you” (khalaga lakum)
proves that if things are suitable for deriving benefit, then the default will be permissibility. He
then proceeds to discuss the crux of the issue by stating,

al-Imam Fakhr al-Islam [al-Bazdawi, d.493/1100] states under the discussion of apparent
contradiction [of textual evidence] that when permitter (mubih) and prohibitor (mukarrim)
contradict one another, the prohibitor will be preferred due to it being the ensuing ruling
derived by [inferred] indication. If permissibility is the default case, then the prohibitor must
have appeared later to abrogate it. However, if we implement permissibility [in the above
case] and state that permitter is the ensuing implemented ruling, then that would mandate
multiple abrogations. This is since permissibility is the default, and thus the prohibitor
abrogated it. Then the accidental (‘aridi) (meaning non-essential) permitter would have
abrogated the prohibitor.3?

30 Al-Kumilla'1, Al-Budiir al-mudi ah, vol. 2, 300; ‘Abd al-Qadir al-Qurashi, al-Jawdhir al-mudi’ah
[Hluminated Pearls] (Giza: Dar Hijr, 1993), vol. 1, 156.
‘Ali Shawwakh Ishaq, Mu jam musannafat al-Qur an al-Karim [Encyclopedia of Qur’anic Publications]
(Riyadh: Dar al-Rifa ‘7, 1983), vol. 2, 190-191.
32 Mulla Jiwan, al-Tafsirat al-Ahmadiyyah, 22.
Due to the complexity and difficulty of the English translation, | have included the Arabic text.
bl cul€ Ll Aaly) Gl AV o AL Sl i 55 el 5 zrasall (s jlad 13) 43l A lacall iny 8 DY) 38 ALY S35
JS (8 Alal cilS LA ALY oY taoil) )5S0 1754 S olilea 5 eanally Wl 13) Ll 5 mpnall LAils o Al ) (IS 6 LuiY) 8
poaall Al i jlall cesall (S 5 cal Al o aall S ¢ 5
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Al-Bazdaw1 goes on to discuss how this default is not an original designation due to it
contradicting ayah 36 from Sirat al-Qiyamah, “Does man think that he is to be left to no end?”
Rather, this became the default during the transitional period (fatrah) between Prophet ‘Isa and
Prophet Muhammad (may Allah bless them and grant them peace). He then goes on to show
this default state does not mean that everything is permissible; rather, it shows the spectrum of
legal rulings is dependent on the range of proofs.33

Mulla Jiwan ends the entry by discussing the issue of istiwa . He also negates the attribution
of place and direction to the Divine. The entry ends with asking and answering questions related
to which was created first, the skies or the earth, and how many skies and earths exist.*

Example 2: Case Study on Consensus (ljma ‘) being a Legal Proof

Siarat al-Bagarah, ayah 143: And so it is that We have made you umma wasaza (the
Community of the Midmost Way) to stand as witnesses before all people, and for the
Messenger, to be a witness before you.

Consensus of qualified scholars (mujtahids) has been used as a legal device in many cases.
The objective of Mulla Jiwan is to demonstrate that ijma‘ has epistemological basis in the
Qur’an. Among the scholars that use this ayah for this justification are Abti Mansiir al-Maturidi
(d. 944). In the exegesis of this ayah, Mulla Jiwan quotes al-Maturidi through al-Nasafi’s
Madarik® but in other places he seems to quote him directly.3®

He concludes the entry by mentioning two other ayat that prove the juristic legality of ijma ,
Sarat Al Imran ayah 1107 and Siirat al-Nisa’” ayah 115.% In the former sirah, he mentions
additional details regarding ijma‘ and determines the ayah in Siirat al- Nisa’ is definitive
(muZkamah) for proving consensus. There he also discusses certain types of ijma ‘ and whose
opinion would qualify for consideration. In previous cases (like the case of the plagues or
ascension), we saw Mulla Jiwan skip the discussions of the same topic when it comes elsewhere
in the Qur’an; however, in this case, one would have to read multiple sections of the book to
see the full contribution to the topic of ijma .

Example 3: Case Study on Cases of ljtihad

Sirat al-Anbiya’, ayah 78-79: And David and Solomon when they rendered judgement
in the tillage. Behold! The sheep of a people foraged in it. Thus to their judgments, We bore

3 Mulla Jiwan, al-Tafsirat al-Ahmadiyyah, 22-23.

#  lbid., 23.
% 1bid., 48.
% 1bid., 39, 602.

37 “You are the best Community ever brought forth for humankind: You enjoin what is right. And you forbid
what is wrong. And you believe in God. Yet if only the People of the Scripture had believed! It most surely
would have been better for them. Among them, there are believers. But most of them are ungodly.”

3 “But whoever rebels against the Messenger after the guidance has become clear to him, and follows other
than the way of the believers, We shall turn him over to that which he has turned. And We shall roast him
in Hell, and what an evil destination it is.”
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witness. Yet We caused Solomon to understand it. And to each one We gave wisdom, as
well as knowledge.

In his second and last entry of Siirat al-Anbiya’, Mulla Jiwan presents a lengthy discussion
on using legal aptitude. His initial analysis of the ayah is to fill in the blanks so the immediate
intent can be understood. He then gets into the background story derived from tafsir sources
that used Judeo-Christian (israiliyyat) reports. He also quotes al-Jassas, who is a primary
precedent in the field of Hanaff juristic exegesis. He discusses the implications of ijtihad and
how that may apply to two prophets who were “given ‘ilm and ukm” and how it is justifiable
to have four schools of thought.*°

Throughout this entry, Mulla Jtwan employs a methodology termed in Arabic as usliib al-
fangalah, meaning if you, as an antagonist, assert this, then I will respond with this. For
example, “If you say that the truth (al-zaqq), in matters of dispute, can only be with one, then
how do you justify the four schools of thought? I would respond by saying...”*° Another
example he gives is,

If an antagonist were to say that why should we follow Abi Hanifa if Allah and His
Messenger never commanded us to do so? On top of that, Abi Hanifa himself never asked
to be followed. I would respond by saying...*

He answers these and other lingering questions in a way, he argues, no one before him has
done.*> He concludes by stating,

This is a lengthy chapter, but we shall suffice with this amount. These gallant discussions
and refined benefits, the spider of my heart has webbed them together and the water of my
well has graced you with it. None have preceded me [in producing] its like. The core issue,
even though it is common amongst the jurists, it has not been proven through substantiated
and validated evidences. It is upon you to reflect and be just. Allah knows best what is
correct.®

Mulla Jiwan, throughout his zafsir, attempts to represent the correct conclusion on these
pressing issues but also re-presents them to his audience in a convincing way.

EXAMPLES OF SUNNI CREEDAL ISSUES (MASA IL AL- AQIDAH AL-
SUNNIYYAH)

Example 1: Case Study on Oneness (al-Tawhid) and Divine Attributes (al-Sifat)

Sirat al-Baqarah, ayah 255 (Ayat al-Kursi): Allah! There is no god but Him, the All-
Living, the Self-Subsisting. Slumber does not overtake Him, nor does sleep. To Him belongs
all that is in the heavens, and all that is in the earth. Who is it that shall intercede with Him,
except by His permission? He knows what lies before them and what lies behind them. And

3 Mulla Jiwan, al-Tafsirat al-Ahmadiyyah, 502, 503.

40 Ibid, 504.
4 Ibid, 504.
2 lbid., 504-508.
4 Ibid., 508.
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they do not comprehend anything of His knowledge—except that which He wills. His Seat
(kursiyuhu) encompasses the heavens and the earth, and preserving them does not fatigue
Him. For He is the Ever-Exalted, the Magnificent.

Many ayat could be chosen for this topic. However, Mulla Jiwan’s methodology of choosing
certain ayat over others is addressed at the beginning of this entry. He chooses ayat that are
universal but remarkably select and complete the main parameters of the topic. This means he
could have chosen many ayat to discuss al-tawhid and al-sifat, but he has chosen Ayat al-Kursi
for this topic. He defines the main Divine Names mentioned and compares this @yah with one
from Strat al-Ma’idah, ayah 120, “To Allah belongs all dominion over the heavens and the
ecarth and all that is in them. And He ‘alone’ is powerful over all things,” and identifies this
ayah as more encompassing.

While explaining “His Seat (kursi) expands the heavens and the earth,” Mulla Jiwan
explains the range of Sunni interpretations; one of which could be imagery for His grandeur or
mere representation (tamthil mujarrad). Other interpretations include that the Seat could be a
metaphor for knowledge, authority or power. He also mentions the discussion of whether the
Seat and the Throne (al-‘Arsh) are the same. Interestingly, Mulla Jiwan mentions what
astronomers (al-hukama’) have to say about the kursi. They state it refers to the orbit of the
constellations (falak al-burizj). Here, Mulla Jiwan mentions their position without any
objection. However, he does respond to their fallacies when they try to rationalise ayat in a
way that is not in line with theology (ilm al-kalam) and principles of exegesis (usil al-tafsir).
For example, when he mentions astronomers have other opinions on the seven skies (sab "
samawat) and seven earths (min al-ard mithlahunn), he rejects their position.** He notes their
denial of the Ascension (al-Mi raj) due to them denying miracles in general and the possibility
of traversing into the heavens in particular. He also mentions the term al-hukama’ in the next
example,* but in that context it seems to be referring to philosophers.

He concludes this entry by speaking about the virtues (fada il) of this ayah, such as when
to read it and the spiritual benefits associated with those timings. Some zafsir literature like al-
Baydaw1 and al-Zamakhshari, especially in the content presented at the conclusion of sirahs,
contain mawdi ‘at (fabricated narrations), which he avoids. Mulla Jiwan combines his rational
approach with authoritative sound narrations in this tafsir. Additionally, these types of virtues
are found in books of liturgies (awrad). Mulla Jiwan has written one titled al-Adab al-
Ahmadiyyah fi awrad al-Sifiyyah (Ahmad’s etiquettes on Sufi liturgies), which he refers to at
the end of the entry.46

4 Ibid., 23.

4 1bid., 501.

4 He also refers to this book at the end of Siirat al-Muzzammil, p. 716, and in Sirat al-Bagarah, @yah 185, p.
71. As far as | know, this book has not been printed nor have | come across it in manuscript form.

107



Australian Journal of Islamic Studies Volume 7, Issue 1, 2022

Example 2: Case Study on the Infallibility (‘Ismah) of Angels

Sirat Anbiya’, ayah 26-27: Yet they have said: The All-Merciful has taken offspring.
Highly exalted is He! Rather, they are honored servants! They do not precede Him in
speech. Rather, they do by His command.

As he does with most of his entries, Mulla Jiwan begins with background information of the
ayah. Understanding the historical context allows readers to make a seamless connection to the
ahkam (rulings) derived. As the famous legal maxim states, the ruling of a case is an extension
of its correct conceptualisation (hukm al-shay’ far  ‘an tasawwurih).*” Mulla Jiwan states many
exegetes do not explicitly mention this ayah as proof for the creedal belief of angelic
infallibility but ‘agidah texts, like Sharh al- ‘aga’id (by al-Taftazani), do. He then explains
away possible objections like the story of Harat and Mariit (Strat al-Bagarah Q. 2:102) as well
as the claim that Iblis (Satan) was an angel. He then summarises the difference of opinions
regarding the intrinsic virtue (afdaliyyah) between humans and angels and which species is
more virtuous and why. Lastly, he concludes by referencing the work Tawali * al-anwar fi usil
al-din (by al-Baydawi) for those who want more detail.

Example 3: Case Study on the Second Coming of Prophet ‘Isa (may Allah bless him and
grant him peace)

Sarat al-Zukhruf, ayah 61: But he (‘Isa) shall most surely be a portent ( ilm) of the
imminence of the Hour. So have no doubt in this! Thus, follow me. This is a straight way.

For Muslims, there is no contradiction in any part of revelation, whether it is recited
revelation (wahy matlii’) or revelation that is not recited (waky ghayr matlii’) like hadith
literature. The latter contains many narrations that highlight the description of the descent of
‘Isa (may Allah bless him and grant him peace) and his second coming. Mulla Jiwan
summarises these narrations under this entry. However, he opens the entry, as he usually does,
by stating the initial and apparent intent of the ayah. He explains the two variations of reading
this a@yah are compatible with one another. “Indeed, he is knowledge ( ilm) of the Hour”
meaning, through his descent, it will be known that the Hour has drawn close. “Indeed, he is a
sign (‘alam) for the Hour” is the shadhdh (weak) recitation,*® which he attributes to Ibn ‘Abbas
(d. 687) (may Allah be pleased with him). This is one of the ways latter exegetes would identify
a shadhdh recitation from a mutawatir one, by attributing it to a companion rather than one of
the imams. Mulla Jiwan sometimes mentions the status of a recitation like he did for ayah 185

47 Muhammad Aman Al-Jami, Hukm al-shay’ far * ‘an tasawwurih [The Ruling of a Case is an Extension of
its Correct Conceptualisation] (Cairo: Dar al-Minhaj, 2004).

48 This gira’ah is among the four most quoted skadhdh recited and is attributed to al-A ‘mash (d. 765).
Muhammad Fahd Khartf, Al-Muyassar fi al-qira’at al-arba * ‘asharah [The 14 Readings Made Easy]
(Beirut/Damascus: Dar Ibn Kathir, 20014), 94. For the technical definition of shadhdh, see Ibn al-Jazari,
al-Nashr fi al-qira’at al- ‘ashr [The Spread on the 10 Readings] (Beirut: Dar al-Kutub al-‘l1Imiyyah, 2016).

108



Australian Journal of Islamic Studies Volume 7, Issue 1, 2022

for Siirat al-Bagarah*® under the entry of @yah 89°° of Sirat al-Ma’idah,%* which discusses the
expiation of oaths. In this entry, he also highlights the Hanafi principle of treating two sound
(mutawatir or mashhiir) recitations as separate ayat; thus, it becomes necessarily implemented
(wajib al- ‘aml). This rule does not extend to shdadhdh recitations.5?

Since this ayah in Surat al-Zukhruf is not explicitly clear on the issue of ‘Isa’s return, Mulla
Jiwan does mention that al-Taftazani and others do not use this @yah to substantiate this creedal
belief. Some have either misread and misunderstood the position of those scholars when it
comes to his second coming, or they project their own rejection of this creed by trying to
substantiate it with intentional misrepresentation of al-Taftazani and others. Mulla Jiwan
chooses his words carefully when he says, “al-Taftazant and others do not establish [the creed]
of ‘Isa’s descent (nuziil ‘Isa) with [this @yah] and thus it is imperative to explain here the
narrative of the descent.”>® Rather, al-Taftazani clearly states the combination of reports on the
appearance of al-Mahdi and return of ‘Isa are ahad.>* However, the narrations specifically on
the descent (nuzil) of ‘Isa are mutawatir al-ma ‘na (mutawatir in meaning) as proven by
another great Indian intellectual exegete, Mawlana Anwar Shah Kashmiri (d. 1933) in his
collection titled al-Tasrih bi ma tawatara fi nuziil al-Masih.>®

EXAMPLE OF GRAMMATICAL AND LEXICAL IMPLICATIONS

Sarat al-Rakman, ayah 68: In them are fruits, and date palms, and pomegranates.

A large part of Islamic jurisprudence is understanding how to derive laws based on
grammatical implications. This ayah is an example of such derivation. Mulla Jiwan brings a
hypothetical case that jurists derive from this ayah. The scenario is that someone took an oath
that they would not eat fruit (fakihah), then they ate dates (nakhl) and pomegranates (rumman).
Have they violated their oath and thus must expiate it? According to Abx Hantfa, he has not
violated his oath. This is because the particle of conjunction, waw, mandates distinction

49 “It was the month of Ramadan in which the Quran was sent down as guidance for all people, having clear
proofs of guidance and the criterion. So whoever among you bears witness to the month shall then fast it.
Yet if one among you is sick or is on a journey ‘such a person shall then fast’ the same number of other
days. God intends for you ease and does not intend for you hardship. Rather, ‘He wills’ for you to
complete the number ‘of prescribed days’—and that you shall extol God for which He has guided you, so
that you may give thanks.”

50 Mulla Jiwan, al-Tafsirat al-Ahmadiyyah, 342.

51 “God will not hold you accountable for unintended vows in your oaths. But He will hold you accountable
for what you have bound yourselves to by oaths, the atonement of which is feeding ten indigent people
with the average of what you feed your own families; or clothing them; or freeing a human being from
bondage. But if one does not find ‘such means,’ then fast three days. That is the atonement for your oaths,
when you swear ‘and break them.” So guard your oaths. Thus does God make clear to you His signs, so
that you may give thanks.”

2 For more information, see Mulla Jiwan, Al-Tafsirat al-Ahmadiyyah, 342.

% Mulla Jiwan, al-Tafsirat al-Ahmadiyyah, 636.

5 See Sa‘d al-Din Al-Taftazani, Shar} al-Magasid, ed. ‘Abd al-Rahman ‘Amirah (Cairo: Al-Maktabah al-
Azhariyyah, 2016), vol. 5, 312-314.

% Muhammad Anwar Shah Kashmiri and Muhammad Shafi‘ , Al-Tasrik bi ma tawatara fr nuzil al-Masih
[Clarity on the Explicit Narrations regarding the Descent of the Messiah], ed. ‘Abd al-Fattah Aba Ghuddah
(Karachi: Maktabah Dar al-‘Ulam, 2002).
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(mughayarah) between the word it connects (ma ‘tiaf and ma ‘tiaf ‘alayh), whereas Abui Hanifa’s
two companions, Abt Yasuf and Muhammad al-Shaybani, state this person has violated his
oath. They state the conjunction is due to the inherent virtue (fadl) of dates and pomegranates
over other fruits, which is why they are treated as if they are not fruits; rather, they are two
other types of food. The two Companions (Abt Yusuf and Muhammad al-Shaybani) also state
this phenomenon occurs in Sarat al-Bagarah @yah 98 where Jibril and Mikal are mentioned
with the same particle after angels were mentioned. This does not mean Jibril and Mikal are
not angels, but they are singled out due to their virtue over other angels.>®

Another angle that Mulla Jiwan explores to validate Abii Hanifa’s position is through the
lexical connotations of the word fakihah. He says this word connotes seeking pleasure
(tana “‘um), meaning fruit is a type of food that is not sufficient for nourishment nor is it suitable
for medication, while dates are consumed for nourishment and pomegranates for medicinal
reasons. Thus, the lexical designations of the word fakihah are not applicable to dates and
pomegranates because they are more than just pleasure (tafakkuh). Again, this type of reasoning
is a secondary procedure, which he calls al-sirr (a secret).>’ It is not used to override established
principles and methodologies. | mention it here simply to show the range of Mulla Jiwan’s
exegetical analyses.

EXAMPLE OF ESOTERIC INTERPRETATIONS

Mulla Jiwan does not usually quote Stifi works or figures in this juridical exegesis unless it
has legal consequences. For example, in Siirat al-A ‘raf ayah 204,58 he quotes them vaguely by
using the terms Sifiyyah (Sufis) and ahl al-sulitk (people of the Sufi path/wayfaring)®°® due to
the issue at hand being related to recitation behind the imam and remembering (dhikr) Allah
audibly or inaudibly. Another example is in Siirat Yunus agyah 87,5 where Siifi books are
alluded to because of the topic of performing prayers and supplications in isolation within the
confines of one’s home are lauded. The ayah states, “And make your homes a direction
(giblah)” and, even though the immediate context is in reference to Prophet Miisa and Prophet
Haran (may Allah bless them and grant them peace), Mulla Jiwan states the jurists have used
this ayah to substantiate what they have termed masjid al-bayt (mosque of the home). They do
this using the principle that lessons are according to the general wording, not the specific cause
(al- ibrah bi- ‘umiim al-lafz la bi-khusiis al-sabab).5!

% Mulla Jiwan, al-Tafsirat al-Ahmadiyyah, 667.

5 lbid.

%8 “So when the Quran is recited, listen to it, and give heed, so that you may be shown mercy.”

% Mulla Jiwan, al-Tafsirat al-Ahmadiyyah, 401.

80 “Thus We revealed to Moses and his brother: Settle your people in Egypt in dwellings. Moreover, make
your dwellings a prayer niche, and establish the Prayer. And give glad tidings to the believers.”

61 See al-Suyiiti’s al-1tqan 45" naw * titled fi ‘@ammihi wa khassihi for more details. Al-Suyiiti, al-Itgan fi
‘uliim al-Qur an [Perfection on the Qur’anic Sciences] (Karachi: Qadimi Kutub Khana, n.d.), vol. 2, 30-
35.
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He is also critical of certain divergent Sufi beliefs, like the acceptance of the Pharoah’s
belief at the time of drowning in Sarat al-Nisa’, ayah 17-18.5?

CONCLUSION

This article presents the methodology of Mulla Jiwan in his al-Tafsirat al-Ahmadiyyah,
which is the first ahkam al-Qur’an work produced in the subcontinent. Mulla Jiwan selected
about 500 ayat from 63 sizrahs to elaborate on 276 cases of jurisprudence and creed. Based on
my enumeration, 186 of the cases are based on juristic rulings (akkam fighiyyah), 42 on Islamic
jurisprudence (usiz/ al-figh) and 48 on issues of creed (masa’il al- ‘agidah al-sunniyyah).5
Though this commentary is primarily juristic in style, Mulla Jiwan’s erudition traverses other
antecedent fields like creed, grammar and esoterism. For much of his exegesis, he adopts the
classical method of interpretation. The value of this work is in his representation of his primary
sources, some of which we do not have direct access to today, and in his abridgement of those
sources, coupled with his unigque selection and re-presentation for his audience. One hopes a
critical edition of this work will be published with modern typesetting, annotations and
indexing that may facilitate descriptive commentaries to highlight the type of contributions in
tafsir produced in the subcontinent. This genre of work would be especially important to show
how Mughal ‘ulama’ (scholars) affected the social, intellectual and legal milieu of their time.

62 “Yet there is ‘acceptance of repentance with God only for those who do evil out of ignorance then repent

soon after. It is to such as these whom God will grant repentance. And ever is God all-knowing, all-wise.
But there is no repentance for those who do sins- until, when death approaches one of them, he says: | do,
Indeed, repent now! Nor for those who die while they are disbelievers. For such as these, We have made
ready a most painful torment.”

83 Some cases overlap more than one field.
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